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KaHamaaT punocodckmx Hayk,

accucTeHT Kad. Pycckon KynbTypbl u dounocodum MHctutyta counocodum
CaHkT-lNeTepbyprckoro rocyaapctseHHoro yHusepcuteta, CaHkr-lNetepbypr, Poccust
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Ota cTaTbs AOCTyNHa B COOTBETCTBUM C ycrnoBusiMu nuueH3nm Creative Commons Attribution-
NonCommercial 4.0 International License (CC BY-NC 4.0)

AHHOTaumA. [Juckyccum BOKPYr KynbTypbl OTMEHbI HE yTUXaroT, npobnemsl
ny6nnyHoro 6ynnuHra n ocyaebHbIX CaHKUMA CTAaHOBATCH CEPbEe3HON COo-
umnansHon npobnemon, aHanu3npyeMon Kak B akagemMmnyeckon cpege, Tak u
obLecTBeHHbIMN AeaTenamu. BuHy 3a nosiBneHne KynbTypbl OTMEHbI BO3-
naralT Ha WHQOpMauMoHHOe OobLWecTBO, OOHaKOo, CTOMT MpWU3HaTb, YTO
dheHOMeH ocTpakm3Ma COBEpLUEHHO He HOB. B cBA3M ¢ 4yem, npegnonara-
eTCs, YTO ronas KpUTuKa KynbTypbl OTMEHbl He MOXET ObITb NaHaueen, Kak
1 cnabo aprymeHTMpoBaHHOe ee npeBo3HeceHune. B ctaTbe npeanpuHuma-
eTCA NomnbITKa UCTOPUKO-NNTEPATYPHOro aHanusa eHoMeHa coumarnbHOro
OCTpaku3ma, BbIIBNieHVe Lernen n 3agad coumanbHoro uHetutyta. Llensio
nuccrnegoBaHus ABMASETCH OTKPbITUE AMCKYCCMM B pamKax Haspesluen no-
TpebHOCTM BO BCECTOPOHHEM PACCMOTPEHMU PeHOMEHA KyNbTypbl OTMEHbI
1 onpefeneHns ero coumanbHbiX QYHKUMNA.
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Abstract. Debates around cancel culture still continue; the problems of
public bullying and pre-trial sanctions are becoming a serious social prob-
lem, analysed both in the academic environment and by public figures. The
rise of cancel culture is blamed on the information society, but it is worth
recognizing that the phenomenon of ostracism is not new at all. In this re-
gard, it is assumed that bare criticism of cancel culture cannot be a pana-
cea, nor can its weakly reasoned exaltation. The article attempts a histori-
cal and literary analysis of the phenomenon of social ostracism, to identify
the goals and objectives of a social institution. The purpose of the study is
to open a discussion within the framework of the urgent need for a compre-
hensive consideration of the phenomenon of cancel culture and the defini-
tion of its social functions.
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B PYCCKOSI3bIYHOM akaleMU4YeckoM COOGLLECTBE MAYT XKapkue obcyxae-

HUsi NPOONEM «HOBOW 3TUKM» W KynbTypbl OTMEHbLI Kak YacTHOro cryyas
AaHHOro dpeHomeHa. KynbTypa OTMEeHbl BO MHOFOM BOCMPUMHUMAETCs Kak
HeraTuBHbIA heHomeH'. OHa MOXeT MPOosSIBNSATLCA Yepe3 Takne deHome-
Hbl, Kak camocyf, cya JInHya n gaxe nobrveHne KamHAMMN.

CnenyeT yTOUHUTb, YTO MOHATUS «HOBAsi 3TUKa» B 3anagHOM akagemude-
CKOM ANCKypce He cyllecTByeT Boobule: no 3anpocy «New Ethics» nouc-
KOBUK BblaaeT kHury 3oonora ot 1907 roga, a Takke uccrnegoBaHusa poc-
CUICKNX aBTOPOB, HaMMWCaHHbIE Ha aHIMUACKOM A3bike. [leno, Kak KaxeTcs
aBTOpPY AaHHOWM CTaTbW, COCTOMT B TOM, YTO «HOBasi 3TUKa» HUYEM NMPUHLIN-
NManbHO HOBbIM He SIBNAETCS: BOMPOCH NPo6remMaTtuyHOCTU MNONUTHKKN pa-
cM3Ma M ceKkcmaMa HaumHaloT 3By4yaTb B XIX Beke, a ocyxaeHue npumeHe-
HUA Hacunus (B TOM 4uCMe CEeKCyanbHOro) BCTpevaeTcs B nurepaTtype,
HaumHasa ¢ [pesHen [peumun. HekoTopoe xe pasBuTue nonyyuna Tema To-
NepaHTHOCTU, pacLUMPUB KPYT ML, K KOTOPbIM OOIMKEH NPUMEHATLCA OaH-
HbIA MPUHUMM, OOHAKO caM MPUHUMN Takke He HoB. [MoaTomy Bpsig nNn BO-
obLe MOXHO Ha3BaTb TEPMUH «HOBAst ATUKA» YAAYHbIM.

MoxHo 6bInio 661 NPeanoNoXuTb, Cyas No OOLLECTBEHHOMY PE30HaHCY,
YTO MPUHLUMNUANBHO HOBLIM SIBMSIETCS MEXaHM3M «OTMEHbI» 4YenoBeka.
KynbTypa oTMeHbl npegnonaraeT nybnmyHoe ocyXxaeHue, 0Tka3 oT npeno-
CTaBfeHuns nNnowagok Ana nybnuyHonm oesTenbHOCTU, S3KOHOMNYECKOE IM-
Dapro 4yenoBeka, KOMNaHWMN UMK, Kak MOKa3blBaeT COBPEMEHHasi NpakTuka,
uenow ctpaHbl. [1ocTaTO4YHO YacTO couMarnbHbIi MEXaHU3M KyrnbTypbl OT-

" Poaunuesa, W.C. «KynbTypa oTMeHbI: aHTU- N KOHTPKYNbTypa»; Mupsaesa, [.Y. «Ssnsaetcs
1 KynbTypa OTMeHbl KynbTypol?»; TapaHoBa, A.E., AHToHoBa, A.J1. «[lepcnekTuBbl KynbTypbl,
Hayku M YernoBeyecTBa B YCMOBUSIX KyNbTypbl OTMEHbl (KOHLeNTyarnbHasi PEKOHCTPYKLMS)»;
Hurmatynnuha, T.A., TepHoBas, J1.0. «kHeoMeHTanbHOCTb «KymnbTypbl OTMEHbI» VS Tpaguum-
OHHbIe KynbTypa v LeHHocTu»; MyxnbikuHa, F0.B., MBaHoB, A.W. «KynbTypa OTMeHbI: UCTOKH,
NposiIBNEHUsi, BMUsiHWE Ha 0bLLecTBO» U Mp.
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ne6osa C. B.
O BO3MOXHOCTV OTMEHbI KyNbTypbl OTMEHbI

MeHbI ONpeaensoT Yepe3 NoHATME OCTpaku3MaZz. B Lenom MoxHo corna-
CUTBbCS C AaHHbIM CPaBHEHUEM: AENCTBUTENBHO, HA ONpeaeneHHoe Bpems
cybbekTa nnmn cyobEKTOB (€CrM Mbl FOBOPUM O FpaXkaaHax CTpaHbl) nviia-
0T BO3MOXHOCTM MOSTHOLLEHHOMO COLMarnbHOro 1 NnpodeccuoHanbLHoro B3a-
umoaencTeusa. Ha ocHoBaHMM 3TOro B JaHHOW cTaTbe Mbl Byaem roBoputb
O KynbType OTMEHbI kak 06 3BOMOLMM NPAKTUK OCTPaKkM3ma C Lenblo onpe-
OenuTb OCHOBHbIE TPEHAbl pa3BUTUS OHbIX, @ Takke MepCnekTUBbl peLle-
HUSA 3TUYECKMX KOH(PINNKTOB, BO3HUKAIOLLMX B paMKax KynbTypbl OTMEHbI.

MpakTuka nsrHaHmsa M3 obLiecTBa M3BECTHa Cpean TPagULMWOHHBLIX nne-
MeH. [laHHasa Tpagunuma 6bina obpalleHa NpoTMB YNEHOB NIEMEHU, Hapy-
WwmBLINX Taby, a Takke BOXAEWN, NMPY KOTOPbLIX MNNeMS UCMbITbIBANO HYXay
no ToMy unu nHomy cnydato [10, c. 121; 5, c. 213]. OcobeHHOCTN MU Oo-
MMYeCcKOro MbILLMIEHUS Takke NO3BONANT ONpeaensTb Mo M3rHaHMEM pu-
Tyan OYULLEHUS XXWUMWLL, U AEPEBHU NIIEMEHU OT MOTYCTOPOHHUX CWI, KOTO-
pble BCErga XvByT psiioM C MIEMEHEM W SBMASIOTCA pearnbHbIMK couunanb-
HbIMM akTopaMu. [pu 3TOM M3rOHANMCb TONbKO Ayxu K Beckbl, KOTopble
HapyLwanu o6LLECTBEHHbIN MOPSAOK UMW M3HayarbHO MO CBOEN npupoge
aBnanucs 3neimu [11, c. 241].

Ecnu obpawaTtecs kK caMOMy TEPMUHY «OCTPakuM3m», To obsa3aTenbHbIM
ABNAETCA YNOMUHAHNE IPEYECKMX OCTPAKOHOB, HAa3BaHME KOTOPbIX MOLUIIO
OT MMUHSHBIX Tabnnyek, ¢ NOMOLLLIO KOTOPLIX rpaXkgaHe nonmca rornocosa-
N No BOMNPOCY M3rHaHUS NONUTUKA, Yen Noaxon K YNpaBfieHUo okasarncs
HebrnaronpusaTHbIM Anis nonuca. Npy 3ToM MeponpusaTUS rONOCOBAHMS MPO-
BOOWIMCH B AaTbl, CBOOOAHbIE OT CENbCKOXO3ANCTBEHHbLIX paboT, Ans Toro
4yTOObI B Mpouedype M3rHaHUs yyacTBoBano abCcontoTHoe OOMbLUMHCTBO
Xutenen nonuca [14, c.163]. U, ecnn narHaHne n3 nnemMeHn Nnepnognyecku
HEe MMEeNo KOHKPETHBLIX BPEMEHHbLIX OrpaHu4eHui (ocobeHHo korga aTo Ka-
canocb MOTYCTOPOHHMX CWUN), TO Mpouedypa OcTpakM3ma umena Becbma
onpeaeneHHbin cpok — 10 net [14, ¢. 150-152].

2 KpaHk, 0.3. «KynbTypa oTMeHbl» 1 «HoBas aTuka»; MyxnbikuHa, F0.B., VeaHos, A.. «Kynb-
Typa OTMEHbI: UCTOKY, MPOSIBIIEHNS], BNUsIHWE Ha obLiecTBoy; LLeHnHa, O.I. «KynbTypa oTMeHbI»
B MOMUTUYECKOM ANCKYPCE: MHOXECTBEHHOCTb POPM M BO3MOXHOCTW MCCreaoBaHnsy; MyTy-
30Ba, 3.M., Benues, 3.9. «KynbTypa OTMEHbI: UCTOPWUSi U COBPEMEHHOCTb» W Np.
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[lonucbMeHHast KynbTypa He OCTaBuiia HaMm CBUAETENbCTB YerOBEeYECKOo-
ro cTpajaHvsi Mo HecrnpaBeaSIMBO OCYXXAEHHbLIM, OfHaKO YXe B rpevyeckoi
TpareguyM Mbl Haxo4MM CBUAETENbCTBA TOro, YTO MEXaHW3m He Gbin co-
BepLUeHeH. B Tpareamn «ArameMHOH» Jcxuna BUAUM COYYBCTBUE K BECT-
HVKY, BO3BPaTMBLIEMYCS U3 U3THaHWS:

«Podumnbili Apeoc! O nopoz omeyecmsal!

Ha 208 decssmnili suxy eHoeb mebs. Hadexd

Kpywunock MHO20,; HO cusi UCMOTHUNACK.

He yasn s, ymo ebiluHUe 20moesm MHe

B 3emne podHod, 61u3 omyux ycbinasneH, 2pob.

Tebe nokrnoH, 3emnsi Mosi! ceem conHeyHbIl!» [13, ctpokm 503-508]

Tem He MeHee, MHCTPYMEHT ANns perynsauum obuiectsa, obecneveHust ero
©narononyynsi, cTabunbHOCTU KyNbTypbl U MOParbHbIX UAeanoB, a Takke
0O6LLECTBEHHOIO OONUYEHUS HapyUTENst U OarnbHENLEro ero U3rHaHus
cywecTtsoBan. W cerogHs 3T MexaHW3Mbl OLEHUBAKOTCS Kak JOCTAaTOYHO
ahbdekTuBHbIE. YKe 30eCb Mbl 3amMmedyaeM NoBbILEeHHble TpeboBaHWs K 06-
nagawoLmmMm BNacTbio: BOXAb AOIMKEH He TONbKo OntocTu cBou Taby, HO n
3a60TuTCA 0 BNAroCOCTOSIHMKN MIEMEHU; NONUTUK AOMKEH HE NPOCTO ObITh
OTBETCTBEHHbIM IPaXX4aHWHOM, HO U 3ab60TUTLCS O MpOLBETaHUWM nonuca.
M Bce e cam UHCTPYMEHT MOr ObiTb MPUMEHEH KaK K akTopam, ODnnyeH-
HbIM BNacTbio, Tak 1 kK NtoboMy ApyroMmy MoparnbHOMY areHTy.

Cnenys norvke «UCTOPUYECKOrO MPUNOMUHAHUSA», NPUOETCA BCe Xe Yrno-
MSIHYTb Npoleaypy aHadembl 1 ee nocneactsus. OgHako aBTopy ata opmMa
npeacTaBnAeTCcs AOCTaTOMHO cneuuduyHon, Tak Kak B AaHHOM criyyae
oTrnyyeHue ot LiepkBu HaknaabiBanocb eOUHONMUYHLIM peLleHUEM LIepKOB-
HOro N1LA, 1 Y)XXe 3TO peLleHne BNUSNO Ha BOCMPUATME YenoBeka B obLLe-
ctBe. 1o cxoxum nNpvynHam He OO0 KOHLA BepHbIM ByaeTt onpedensite ro-
HEeHus1 Ha «BparoB Hapoga» n ux cembn B CCCP unu eBpeeB 1 nx «nocob-
HUKOB» B Hauuctckon MepmaHun. [Jaxe ecnn BHELWLHAA peakuus Ha nonwu-
TMYECKOE peLLeHMEe BbIrMsAena kak MaccoBoe ogoOpeHue, TO Hemnb3si C
onpefeneHHon TOYHOCTbIO NPU3HaTb TakoW crydYan nNpUMepoM OCTPaKu3-
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Ma. Ha gene oTpelleHne anccuaeHTa unu «Bpara Hapoga» MOrfo npouc-
XOAWUTb WUIK BCNEACTBUE AENCTBUTENbHO MCKPEHHEro MopuuaHus ero geu-
CTBWUWA, UNK 13-3a CTpaxa BbICTYNUTb NPOTWB rocygapcTea xoTs 6bl B dhop-
Me BbIPaXXEHWS CITOB MOAAEPXKKM HEYrogHOMY, UNN Tak NPOSIBMSANCH KOH-
opMK3M, UK BCE BbiLLenepeyncneHHble akTopbl UMENU MecTo.
Haunbonee 6nmskum K KynbType OTMEHbI NMpeAcTaBnseTcs «cyd obuie-
CTBEHHOM Mopanu» XIX Beka, Tak Kpaco4yHO u306paKeHHbIN Krnaccukamm
nuTepatypbl®. ©.M. [loctoeBckuint B pomaHe «ManoT» onucbiBaeT docTa-
TOYHO KPACO4HO He3aBuaHoe nonoxeHuwe Hactacbn GununnoBHbl B 06LLe-
ctBe CaHkT-leTepbypra: «XoTs B Harnom npuctaBaHuu, B aduLleBaHUM
3HAKOMCTBA U KOPOTKOCTU, KOTOPbIX He BbiNno, 3akniovanacb HenpeMeHHO
Lernb, U B 3TOM YyXe He MOrfo 6bITb Tenepb HUKAKOro COMHeHUs, — Ho EB-
reHun MNaBnoBmny gyman cHadana otgenartbcs Kak-HubyAb Tak n BO YTO Obl
HMU cTano He 3ameTuTb obuauunubl» [4, c. 356]. Mbl BUOUM OT4YasiHHOE
ctpemnenve EBrenus MNaBnoBuya otkasate Hactacbe ®nnmnnoBHe B o4e-
BMOHOM hakTe ero 3HakoMCTBa C Helto. [NepexmBaloT o ToM, YTobbl He yTpa-
TUTb COBCTBEHHOrO MOMNMOXEHWs, U EnaH4mHbl Npu pasmbiwneHmsax o Jos-
BONeHMM Opaka mx godepu n KHA3a MbiwknHa: «B ToM-To 1M cocTosno Bcé
[erno, 4To poauTenn HUKaK He Bbiny B cunax camu pewntb: “EcTb nu, 1 Ha
CKOIMbKO MMEHHO BO BCEM 3TOM [Jernie ecTb CTpaHHoro? nu HeT coBcem
CTpaHHoro?”. [lpyxeckoe n OTKPOBEHHOE MHEHWE NoAen aBTOPUTETHLIX U
KOMMETEHTHbIX MMEHHO rogurnock 6bl B HACTOSALLMA MOMEHT, Korga, bnaro-
naps Arnae, ewe HUMYTO He ObINO pelleHo OKOoH4YaTenbHO. Bo Bcskom xe
crny4ae, paHO UNu NO34HO KHA3A Hago Oblfio BBECTM B CBET, O KOTOPOM OH
He MMen Hu manenwero noHatus. Kopode, ero HamepeHbl GbinNM «noka-
3aTb». Beyep nmpoektupoBancs, ogHako e, 3anpocTo: OXuAanucb OOHU
TONbKO «ApYy3bs AOMa», B camoM Marnom vucne» [4, c. 529]. U gaxe cama
Arnas, koTopyto [1ocToeBCKMIN pucyeT GaphbIlHEN, HE COrMacHON C MPUHLK-
namu CBeTa, Oep3KoW, roOTOBOW Jaxe COBepLINTb NoBer BMECTE C KHA3EM,
NPOCUT €ro He rOBOPUTb Ha CEepPbE3HbIE TEMbI. W yrpoXkaeT emy, YTo ecnn ToT

% 3neck aBTOp CTaThby NO3BOSIAET cebe OnNMpaThCs Ha MaTepuar XyaoXKeCTBEHHOW NuTepary-
pbl, MOCKOJIbKY MMUCATENb ECTb HE TONbKO «MPUAYMLLMK» CHOXKETOB, HO U KPUTUK COBCTBEHHOM
anoxu. B aToM cMbicne nuTepaTypHble NpousBeaeHVs NpeacTaBnsioT coboi LieHHyo pednek-
CUI0 COBPEMEHHWKOB O COCTOSIHUM OBLLECTBA.
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3aroBOpUT, TO BonbLUe OH K Hel He npuaeT [4, ¢. 530-531]. Mbl sicHO BUaUM
13 CTPOK [JOCTOEBCKOro, HAaCKOMNbKO BaXKHO 3HATb, Kak cebs BeCTU, YTODbl ObIiThb
NPUHATBIM B 0BLLECTBE, M Kak OCTPO YfeHbl ero pearupytT Ha Henogoba-
towee nosefeHue. MNMpnuem [JoCTOEBCKMI NPSAMO cooOLWaeT, YTo Npobnema
MOXeT OeNCTBUTENBHO 3aKro4aTbCsl BO B30ANIMOLLHOM, UCTEPUYECKOM NoBe-
neHun, kakoe cebe nossonset Hactacba dununnosHa B 6paBrpoBaHumn cob-
CTBEHHbIMU NopokamMu. HO OH e Npu3HaeT, 4To NoxXoxue nocneacTaus Gy-
OyT MMETb HauBHOCTb, HEMOBKOCTb, U3MNULLHSSA OTKPbLITOCTbL «No AobpoTte ay-
LLIEBHOWY, a Takke obcyxaeHne unocodckmx Tem B obLLECTBE, HA CBETCKUX
payTax n gaxe Ha JOMaLUHWX Bedepax B Kpyry apysen cemou. Bropon cny-
Ya MOXET BbIYEPKHYTb Bac M3 0OLLECTBEHHOW XU3HN, pa3dyMmeeTcs, Ha 6o-
rniee KOpoTKWIA cpok. Hanpumep, r-xa EnaHuvMHa He npuxoguna K KHA3t0 Mno-
Cre 31onony4YyHoro Beyepa BCEro Tpy AHS, HO, TEM HE MEHee, NPy MHOro-
KpaTHOM MOBTOPEHUN NOAOOHbLIX BLIXOAOK CPOK OyaeT yBenuumBaTbCs, Mno-
Ka He nepepacTeT B BblHYXXAEHHbIN OTbE3A U3 ropoAa, YTO U Cy4MIioch C
rMaBHbIM repoeM.

epoeB xe, NnogobHbix Hactacke dnnunnoBHe, Mbl MOXXEM NPUBECTU O0-
CTaToO4YHO MHOrO Kak B OTEYeCTBEHHOW, TaK MU B 3anagHomn KyneType. Bos-
MOXHO, HE C NepBOro B3rns4a, HoO AOCTAaTOYHO MOXOXEro repost — B CMbIC-
ne OTHOLWEHUsA K 00LEeCTBEHHBIM HOPMaM U MPOHUMU, C KOTOPOW OH OTHO-
CUTCA K NMOASIM €ero OKpyXawwum — OeMOHCTpupytoT Ham M. 3axapoB u
O. AHkoBckun B bmunbme «TOT cambii MioHxray3eH». ['epovHen, pas 3a pa-
30M Opocatolen Bbi3oB 06LLECTBY, — TO pasbesxas no ropogy Ha nosg-
HeM cpoke GepeMeHHOCTU, TO CHMMas Tpayp MO MYXY paHblUe YCTaHOB-
NIEHHOrO CpoKa, — W, TEM He MeHee, ONpPeAENeHHO, BbI3bIBaOLLEN BOCXM-
weHne, — npegcrasndetca Ckapnett O’Xapa. [ioma B nepBbiX rrna.ax
«Tpex MyLkeTepoB» pucyeT 6e3ycrnoBHO 06asTeNbHOrO, HO B TO Xe Bpe-
Ms1 Aep3koro 4’ApTaHbsiHa.

Mbl BUAMM B 3TUX FEeposiX POMaHTUYECKYl0 Oep30CTb, @ B HEKOTOPbIX —
OyLWEeBHbIN HAaANoM. Yutatenb He MOXET He comnepexusaTb UM, HO, B TO Xe
BpeMsl, H& MOXeT U He 0Co3HaBaTb 06OCHOBAHHOCTU HErOAOBaHWS OPYIMX
repoes No MOBOAY VX MOBEAEHMUS.
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HaBepHoe, Haubonee sipkum NMpuMEpPOM «OTMeEHbI» B nmuTepatype XIX
Beka sBnsetcsa npumep AHHbl KapeHwHon B OAHOMMEHHOM pomaHe JlbBa
ToncToro. Y»e no Bo3spalieHum AHHbl U3 MOCKBbI Mbl BUOAUM €€ OnaceHus
OTHOCUTENBHO AanbHEWLIEro MOMOXEHUss B CBETe: OHa pexe ObiBaeT B
KPYXKe, KOTOPbI/ Ha3biBaloT «CoBecTblo [eTepOyprckoro obuiecTsay, XoTs
paHbLUe OHa npegnoynTana ero «5onbLOMY CBETY» «U B CUITY COCTOSIHUS,
n B cuny npuatHocTu obwenusay» [9, c. 140]. Henb3a ckasatb, 4TO OHa owmba-
nace.

Mocne BosBpaleHua KapeHuHonm n BpoHckoro ns Utanum n tpebosaHuin
passoga ¢ KapeHuHbIM, Mbl BUOUM BCE 3HA4MTENbHEE MNPOSABMAIOLLEECH
OTTOPXXEHMe «cBeTa» No OTHoweHuo K AHHe. KapeHnHa B MockBe cuaunT B
usonsaumn, a Jinansa NeaHoBHa, paHee ¢ yOOBONbCTBMEM NMPUHMMAaBLLAS ee,
Tenepb pasgpaxkaeTcs us-3a NucbMa C NpocbObol NocnocobCcTBOBaTbL BCTpe-
Yam AHHbI C cblHOM: «Bce B aToMm nucbme pasgpaxuno Jinguio ViBaHOBHY:
N copepXaHue, U HaMeK Ha Bemnukoayline, u B 0COBEHHOCTU pa3BSA3HbIN,
Kak eé nokasanocb TOH» [9, ¢ 496]. KHsxkHa pearnpyeT Ha 3TO BMOSMHE B
JyXe COBPEMEHHOWN KymnbTypbl OTMeHbl: «CKaxu, 4To oTBeTa He OyaeTt»
(tTam xe). KynbMmnHauuen sBnseTcsa cueHa B TeaTpe, Kyda cam BpoHckui
npocut AHHY He exaTb W, KOoraa OHa BCe e pellaeT oTnpaBuTbCs, BpoH-
CKMIN «3HaEeT MO HanpaBneHuo B3rnagos, rae oHay. OgHako 3aroBapuBaeT
¢ AHHOM TOoNbKO KapTacoBs, nocne 4yero nonyyaeT A3BUTENbHOE, IPOMKOE,
nyGrnnMyHoe 3ameyvaHune OT XeHbl [9, ¢. 528]. N covyBCTBME BblpaXaeTcs He
KapeHuHon Hanpsimyto, a BpoHckomy.

B koHUe KOHUOB Mbl BUANUM AHHY B JepeBHe, COBEPLLUEHHO 3arHaHHylo, B
NoNHOM oAMHOoYecTBe, 3aBUCUMMY0 OT BpoHckoro. B aepeBHio k AHHe npu-
e3xaeT Tonbko Jonnu.

3a agtonbTep «cyay O6LIECTBEHHON MOpanuy» Takke NogBepraeTcs r-xa
®opcant n3 «Carn o d®opcantax» Ox. Mloncyopcu. [axe B pamkax, kasa-
nockb 6bl, COBEPLUEHHO FpaXkgaHCKOro ena o pasBofe, B OCHOBHOM peyvb
naeTt o MoparbHbIX Bonpocax. M HecMoTpst Ha To, YTO aBTOPbl 6e3yCrnoBHO
MblTalOTCA AoKasaTb Ham, YTO OOLECTBEHHbIN Cya He Bcerga cnpasennuas,
a Mopow U CMANLWIKOM CYpOB, OHW HE MOTYT OTpuUaTh, YTO repOVHAMU Obinn
HapyLleHbl 00w enpr3HaHHbIe HOPMbI MOPanw.
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OTmeHa monogbix nogen nsobpaxaeTcs MeHee SpKo M MOTOMY He Tak
cunbHO BrnevatnseT. OgHako OHa BCe e BCTpeYaeTCs Ha cTpaHuuax, onu-
cbiBaloLLMX XU3Hb obllecTBa XIX Beka. Hanpumep, AHaTtonsa KyparnHa Ha
NPOTSXKEHUN YeTbipex TOMOB oTnpasnsoT u3 Mocksbl B CaHkT-lNeTepbypr,
n obpaTHO, a 3aTeM Ha (PPOHT B CBA3U C HenogobaloWym NoBeaeHNEM.
OnemMeHTbl KOTMEHbI» Mbl MOXXEM BCTPETUTb B pomaHe LLlonoxoBa «Tuxun
[oH», korga HecnocoOHbIN onpeaennTbCsl B CBOMX CKUTAHUSIX FMNaBHbIN
repov MeyeTca Mexay ouumanbHON XeHOM U AKCUHBbEN 1, YTO daxe 6o-
nee NpyvHUMNUanbHO AMs TOro BpEMEHU, Mexay KpacHon u 6enown ngeono-
rMSIMI.

MoxHO Takke BCTPETUTb U (PEHOMEH OCTPaKM3Ma B CEMbCKON, KPECTbSH-
ckon cpege. O6bekTamMmn OTpPeYEHUS BCE Xe CTaHOBATCS Yalle AEBYLLKA, U
Hanbornee pacnpocTpaHeHHasi nMpuynHa — 3TO BHeOpayHble cBA3WM. Ha
TEPPUTOPUN COBPEMEHHON YKpavHbl ANA 0003HAYEHMSA KEHLLMH, KOTopble
He cbepernu OeBCTBEHHOCTb A0 cBaabbbl, ObINO BBEAEHO OTAENBHOE Ornpe-
aeneHne — «nokputkay. MNoKpUTKON CTaHOBUTCS, Hanpumep, KatepuHa n3
O HOMMEHHON Noambl T. LLleByeHKo:

«Kamepunra, moe cepdue!

Ou 6eda c moboro!

Kak mbi xxumb Ha ceeme b6ydeuwib
C marnbiv cupomoro?

Kmo paccnpocum, npunackaem,
Kmo eam dacm ykpbimbcsi?
Mamsb, omey - yyxue nodu,

C Humu He yxumbcs» [12]

XKn3Hb KPeCTbSIHCKMX OBLUMH BO MHOIOM Obifa NocTpoeHa Ha B3anMHOM
[OBEpVU U COBMECTHOM TPYAE, YTO CTaBMIIO KOJIIEKTUB U €ro YrieHoB B
MoSIOXKeHNe B3aVMHOW 3aBMCUMOCTU. XKM3Hb B 06OLUMHE perynvpoBanacb
Takke 06LLEeCTBEHHBIMU HPABCTBEHHBIMU HOPMaMW, «KONEKTUBHOW COBe-
cTblo». Hanpumep, Yyacto o6LwuHbI 60ponunck ¢ NbSHCTBOM: MbsiHWLBI Map-
MMHaNM3MpPoBanucb, NULIANMCh NpaBa BMUSTb Ha XU3Hb 0BLWMHLI. HeogHo-
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3Ha4yHOE, OUCTaHLMPOBAHHOE OTHOLLUEHWE B KPeCTbAHCKOWM cpede 6bino K
KongyHam m BegyHbsiM; «Tara Kk 6oratcTBy U HaxuBe, POCTOBLLMYECTBO U
ncnonb3oBaHne Kynakamu kabanbHOro HaeMHOro Tpyaa Bbi3biBanu Henpu-
S13Hb B KpecTbsiHCKOM cpede» [1, ¢. 9] u 1.4. CywecTBoBana n agMMHUCTpa-
TMBHO-CaHKLUMOHMPOBAHHAs npoLleaypa U3rHaHusi KpecTbsHMHA U3 OOLUHBI
B Cly4ae, ecfiv «4r1eHOB OHbIX [KPeCTbAHCKMX OOLMH], B 3TOW cpeae yrpo-
aeT MecTHOMy GnarococTosiHuio u 6e3onacHocTuy» [8, I'n. 4, n. 34].

TpagULUMOHHO N B «BOCTOYMHOMY», U B «3anagHoOM» OOLLUECTBE XeHckast
M3MeHa BOCNPUHUMAnacb 3HauuTenbHo 6Gonee Cepbes3HO, YeM MYXKCKas.
B cBs13M ¢ yeM xeHckaa u3aMeHa noasepranacb BeCbMa Cepbe3HOMY COLM-
anbHOMY Haka3aHui — obLLIECTBO cepbe3Hee OTHOCUNOCH K cOBnoaeHuMIo
HPaBCTBEHHbIX 3aBETOB XXEHLUNHOW, HEXENU MYXYMHOW. XOTHA HENb3sA CKa-
3aTb, YTO U3MULLHASA MY>CKasi BCMbINIbYMBOCTb OOLLECTBOM HE OCYXAanach:
Mbep BesyxoB nocne gyanu ¢ AHatonem MpOoCHbI MY>XeM-TUPaHOM, -
wnncs «obLLecTBEHHOro obasHMA», U B AOM K HEMY MPUXOAWUIN TOSbKO
Orm3kme gpy3bsa NN My>XYUHbI, NpUrnaweHHbIe camon OneH.

Cpeomn pearnbHbIX UCTOPMYECKUX MPUMMEPOB: FPOMKO OOCyxaanucb no-
neitkm B.[. Habokosa n M. CyBopuHa, pegaktopa rasetbl «Pedyby, npose-
cTn gyanb. CkaHgan pasroperncs ns-3a «Kenton» ctatbW, B koTOopon Bna-
aumupa OmuTtpueBnya ynmyanu B 6pake no pacyety. [MMKaHTHOCTb cuTya-
LMK 3aKnoyanacb B TOM, YTO HECKOSTbKMMY rofaMy paHee 3a aBTOPCTBOM
B.[l. HabokoBa Obina nsgaHa ctatbs «[lyanb u YromnoBHbIN 3aKOH», B KOTO-
poW Ayanu CTPOro oCyx4anvcb 1 NpU3HaBanMcb He3akoHHbIMK [6]. B npecce
HECKOIbKO HeZenb nybnukoBanvMcb NoApOOHOCTM ckanZana Mexay Myx-
YMHaMK, NpM TOM YTO Ayanb TaK U HE COCTOsANAaCh.

Takum o6paszom, yxe B XIX-XX Bekax B 0OLeCTBE BbIpMCOBLIBAOTCSA OC-
HOBHblE MEXaHW3Mbl COBPEMEHHOW KynbTypbl OTMEHbI: ObICTpoe pacnpe-
neneHne uHdopmauunm o «b6e3HpaBCTBEHHOM MOBEAEHUN» KOHKPETHOro
MoparibHOro areHTa, BHecygebOHoe Mpu3HaHuWe ero BUHbI, MyONMYHOE OCYX-
[JeHve BMeCTe C NonbITKaMn Npeceyb Nobble KOHTaKTbl C 4aHHOW TIMYHOCTBIO.

Ha cerogHsAwWHWIA geHb Hanbonee OCTPLIN BOMPOC 3aKIYaeTcs B TOM,
HACKOJNbKO Aarneko U C Kakon CKOpPOCTbIO pacnpocTpaHsaeTcs MHgopMauus.
Ecrmn A.C. NywkuHa B 1824 rogy AoctatovHo 6bino Bbicnatb u3 Opecchl B
MockBy nocrne OTKPOBEHHLIX YXaXMBaHWIA 3a 3aMyXXHEW KHsKHOW BopoHuo-
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Bon, a M.IO. lNlepmoHTOBY B 1840 rogy yexaTb Ha KaBka3 nocne gyanu c
CblHOM (bpaHuUy3ckoro nocriaHHuka ge bapanTa, TOo ®. LananuHy B anoxy
pacuBeTa Mpecchl NPMXoAMUTCS B CPOYHOM MOpsigKe ye3kaTb 3a rpaHuly no-
cre Toro, Kak cHayana oH nen «dybuHylwiky» Ha 6naroTBOpUTENbHOM KOH-
LuepTe B nonb3y pesontounoHepos B 1905 rogy B Knese, NnOTOM He BbILLEN
B onepe «KusHb 3a Llaps» B Mockse, a 3atem B MapunHckom TeaTpe B
MeTepbypre Ha KONEHAX Nen Heckonbko pa3 noapsag «boxe, Llapa xpaHuy.
MpakTnyeckn MOMeHTanbLHO HOBOCTbL 06 aTOM 0bneTena Bce nubepanbHble
N NPOKOMMYHUCTUYECKME Kpyrn Poccum, nocne vyero passepHynacb OTKpO-
BeHHas Tpaend LananuHa. Peabunutnposatsca emy nomor nuwb M. Mopbkui,
N TO TONMbKO Yepe3 HEeKOTOpOe BpPeMs, OAHAKO M MOCMe 3TOro NoroXeHue
®. lWansanunHa He 6bIN0 JO KOHLA BOCCTaHOBIEHO [3].

Kpome cammnx mexaHW3MOB U MOTMBOB MpPOLEAYpbl U3rHaHUS, OCTPaKn3-
Ma, OTPEYEHUS U KyNbTypbl OTMEHbI U3 3MOXW B 3MOXY, Mbl BUAUM U TE Xe
camble nNpobnemsl, 0603Ha4YaeMble KPUTMKAMWN AaHHOTO NOSIOXKEHUSI:

— npobrnemMa MOBEpPXHOCTHOrO CYXXAEHMSA O MOCTYyrnke 4yeroBeka 6e3
NOMNbITKN BbISCHUTL MPUYMHY M YCIOBUS NOCTYNKa, pasobpaTbes B
OENCTBUSIX BTOPOW CTOPOHbI HPABCTBEHHOTO KOH(IUKTA;

— npobnema «moparbHOro 3KcnepTa», TO eCTb HACKOMbKO CamMWn OCYX-
Jarolme MMeT NS 3TOro MoparibHble OCHOBaHus, pa3bupatoTcs
11 OHM B TOHKOCTSIX HPaBCTBEHHbLIX BOMPOCOB, BeAyT N cebsi B COOT-
BETCTBMM C HOPMamMu Moparnu;

— npobnema HecoBepLUEHCTBA CaMoOW OOLLIECTBEHHOW Moparnm.

Mbl BMAMM, KaK pa3 3a pasom nucatenu BbIBOASAT BO BCEX MOAPOBHOCTAX
HI0@HCbl MOTMBauUun cBoux repoeB. OBbACHAS HeCHACTHbIM, paHHMM Bpa-
KOM AHHbI UITK XYTKUM OTHOoWweHnem Comca K AlipuH ®opcanT nx yxod ot
Myxa. Ham pacckasbiBatoT, kak CkapneTT cpaxaeTcs 3a CBOE NOSoXeHue
B oOLluecTBe unu 3a cBol cemblo n aeten. .M. [loctoeBcKkoro cumtaioT
reHnem rncuxornorn3ma 3a ero onMcaHve BHyTPEHHUX NepexuBaHuin repoes,
B TOM 4vucrne u Hactacbn ®dununnoeHel bapalukoson, u JlbBa Hukonaesmya
MbiwkmHa. Be3ycnoBHO, ecnn BbIHOCALLMI MOpanbHY0 OLEHKY 3aHuMmaeT
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OEOHTONOrMYECKY0 MO3NLMIO UMK pasgernsieT CTOMYECKMI NoOX0S K XKN3HN,
TO MOTMBbLI repoeB He ByayT 3ab0TUTb €ro Npu HpaBCTBEHHOM aHarnm3e ero
MOCTYMKOB. VI TEM He MeHee, NCXOAst U3 MOMNOXEHUA 3TUKU CnpaBensInBo-
cTun, gobpogeTenu, pyKoBOACTBYACh YTUNUTAPUCTCKMMM KOHLIENLUUSIMU, BCE
e Mbl 0083aHbl pacCMOTPETb MOMOXEHNE MOParbHOro areHTa, npoaHanu-
3upoBaTb B MOfIHOM OObEME WUCXOAHYH MHOpMauuio, OCHOBLIBAsICb Ha
KOTOpOM BO3MOXHO OyaeT caenatb BbiBOA O Haubonee HpaBCTBEHHOM pe-
LeHmu.

[aHHaa npobrnema nogHMMaeTCs U COBPEMEHHBIM KPUTUKAMW KynbTypbl
OTMeHbI. NHCTUTYT 0BLLEeCTBEHHOTO MHEHNA — BHecyaebHbIN. Bee xe cnox-
HO MpeacTaBuTb, YTOOLI COOBLLECTBO B couManbHbIX CETAX NPOBENno cob-
CTBEHHOe rnybnHHOe paccrnefoBaHne cuTyaunn, BbIICHANO XOTHA Obl npas-
OMBOCTb MHGOpMaLMK, KoTopas CTOMb CUIbHO B3BOSIHOBamna ero: «A Tak
KaK OCYyLLLeCTBNSET 3TW penpeccuBHblE Mepbl 0OLLECTBO, a He rOCyAapcTBoO,
penpeccun MMEeHyITCS akuuen obLecTBEHHOW CONMAApHOCTH, OCBALLAT-
CA nNpaBeAHbIM FTHEBOM «CBODOAHbLIX» U «NPOrpPeCCUBHBIXY ftoaewn, Tpeby-
IOLLMX OT HECOTMACHbIX NPUCECTb Ha KONEHOo» [2].

BTopas 3Haunmas npobrnema, koTopas M3BECTHA 4eroBEe4vecTBy eLlé C
Hayana Hawew 3apbl, — npobnema moparnbHoro akcneprta. B CedAweHHOM
lMucaHum oHa dmkcmpyeTcsa B nputye o GnygHuue, B TpeboBaHUN «KTO U3
Bac 6e3 rpexa, nepsbin Opock Ha Hee kameHb» (UH 8:7). N 3pgecb faxe
npusepxxeHuam KaHta n M. ABpenusa npuaeTcs cornacutbes, 4To Moparb-
HbI 3aKOH BHYTPW Hac €CriM N COCTOMUT B OCY>XAEHUN aMoparbHbIX NOCTYI-
KOB, TO TOSbKO Kak BHYTPEHHSsI paboTa MOpanbHOro areHTa, HO HUKaK He B
«NOBUEHNM KaMHAMUY, — 3TO 3afa4a NEHUTEHLMAPHON CUCTEMBI.

ABTOpbI Xy[AOXECTBEHHbLIX MPOU3BEAEHMI NepeaatoT npobrnemy moparnb-
HOro aKkcnepTa, n3obnuyas CBoux repoes, No3BOMSOWMX cedbe nybnnyHoe
ocyxaeHue apyrmx. [JoCTOEBCKMI OMNUCLIBAET KHAMMHIO EnaHumHy Kak B3Garn-
MOLLHYI0, UH(AHTUIbHYIO JaMy, KOTOPYH He yBaXkaeT faxe cobcTBeHHast
poub; Jinaua MieaHoBHa ToncToro — Hefanekas MHTpUraHka, Kotopas Be-
pvT B 330TEPUKY.

He obxoasT 4OCTaTOYHO PEe3KMMU CIIOBaMUN KPUTMKAHOB M COBPEMEHHbIE
obwecTtBeHHble AeaTenu: « CoBpeMeHHbIN 3anag — Takon Xe NPecTYnHUK,
npoLleaLnin XMMUYECKYH0 KacTpauuio 1 nobotomumio» [2]; «[JTroan] koTopble
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TpaBAT Macchbl APYrnx — OX KaKOW yxac, Kakon KowmMap — YCreLHbIX 1io-
Ael — 3To orpomHas cepasi Macca, Kotopas NpocTo 3aBuayeT U HeHaBu-
ant» [7, 33:39-33:53].

M BCe e CTOPOHHWK STUKW CripaBefiMBOCTU YyBCTBYET YAOBINETBOPEHNE
CBOEro npaBeAHOro rHeBa, Korga HakasbiBalT BUHOBHOMO U peabunuTupy-
0T TOrO, YW MOTUBbLI HAM MOHATHLI. YUTaTenb YCrnokoeHo, NYCTb N HECKOMbLKO
pasovyapoBaHHO, BblAbIXaeT, Korga YnmtaeT CTPOKM «HO A APYroMy OTAaHa,
n Byaoy BeK emy BepHa»; cornawiaeTcs ¢ OTCbinkon nosecbl AHatons Kypa-
rHa n pagyeTtcs, 4To HaTawa xoTb U oka3anacb 3amellaHa B ckaHAarne,
HO He OMOpOYEHA OKOHYATENbLHO; NUKYET, Koraa Anu3abeT beHHeT cTaBwT Ha
MeCTO TeTKy mucTtepa Japcw.

B Takom cny4ae CTaHOBMTCA MOHATHO, YTO B LENIOM CaM WMHCTPYMEHT
npaBunbHbIN, Npobnema B NpMHUMNAax, HA OCHOBaHMM KOTOPbIX 3TN peLle-
HUS NpUHMMAatoTCA. TeopeTUYecKoe OCHOBaHWE KPUTUKUM CaMOW CUCTEMBbI
Mopanu BnepBble NpeacTaBun B CBoel paboTe «K reHeanornv mopanu»
®. Huulwe, yTtBepxaas, 4TO XpUCTMAHCKas Mopalnb CTOUT Ha MNpUHLMNaXx
N3Ha4YanbHOro CaMOYHUYMKEHNS MOPAanbHOrO areHTa, YTo nopoxgaeT nu-
uemepue. U Bce xe cnuctema HpaBCTBEHHbIX HOPM, Kak 1 nobas mogens,
nomoraet obLiecTBy PYHKUMOHNPOBATbL, OOHAKO, ONSATb-TaKK, Kak 1 nobas
Mogenb, OHa HWKOrA4a He SBNAETCS COBEPLUEHHOW, TaK Kak He yduTbiBaeT
WCKIMIOYEHWI N KpUTUYECKUX criyvaeB. B obLiem-T1o, Mmopanb 4eNCcTBUTENBHO
HaBsA3bIBaeT CyObeKTy nocTynaTtb onpeaeneHHsIM obpasom. M3obnuyatowme
3Ty NnpobnemMy B nuTepaTtype NULYT O XEeCTOKOCTU Nofew BoobLue, o rnyno-
CTW U XONOOHOCTU BbICLLEro CBeTa, KOTOpbI He npoLiaeT ownbok n np. B
pamkax OBLLEeCTBEHHOW ANCKYCCUM 9TO MOXET OMUCHbIBAaTbCA B TEPMUHAX «OVK-
TaTypbl MMbepanvama» 1nu «penpeccrBHOroO annapara KoHcepBaTusman.

HeBO3MOXHO OTpMUAaTb Hannune NepeyvmncrieHHbIX Bbille Tpex npobnem u
daTanbHylo, KaXeTcsl, UX HEMCKOPEHUMOCTb B pamkax Tpaaumuum ocTpa-
knama: BHecyAeOHbIN xapakTep MHCTUTYTa OBLEeCTBEHHOr0 MHEHUs, Mpo-
B6rnema MopanbHOro akcnepTa u npobnema NpPUHLMNOB, HA OCHOBaHWUMN KO-
TOpbIX MpUHMMAatOTCA pelueHns. N pas atn npobnemsbl HepaspeLuMmbl unu
paspeLumMbl KpanHe TsXeno (Mbl, KOHEYHO, MOXeM NpeacTaBuTb cebe co-
obLecTBO, NPoBOAsILLEE 3TUHECKYIO SKCNEPTU3Y B MOMTHOM COOTBETCTBUM C
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pPEKOMeEHOYEMOW MccneaoBaTensiMM MeTOAONOormen, OgHako NpeacTaBUTb
nyTU AOCTUXEHMS Takoro obLLecTBa yXKe 3Ha4YUTENbHO CIOXHEE), TO Cneano-
Basno 6bl 1 KOTMEHUTb» KyNbTypy OTMEHbI, 3a0biTb O HEW, pa3 OHa He nop-
NEXNUT NCNPaBIEHNIO, UNTU CMUPUTBLCS C HEtO, Kak C HeN36eXHbBIM 3710M.

W penctBuTenbHO, 0OLLECTBO HEM3MEHHO OyaeT BblaenaTs pyrux, noa-
BepraTb OCTpakuamy cyObekTOB, HapyLUAKLWUX 3aBeAeHHbI B HEM MOpsi-
Jok. Kak 661110 npoaeMOHCTPUpOBaHO — 3TO COLMAnbHbIN MEXaHU3M, YXO-
OAWLMA KOPHAMKU B TpaguuWoHHble opMbl OOLLECTBEHHOM OpraHusauumn.
B mexaHu3me ocTpakuM3mMa 3aknovaeTcs HeobxoaumbIn Anga nogaepxaHus
€[VHCTBa W BbbKMBaHUS o0OLlecTBa BOOOLLE PErynAaTUBHLIA MEXaHU3M.
MmeHHO nocpencTBOM OCTpakMaMa WUnn KynbTypbl OTMEHbl «OEeCTPYKTUB-
Hbl€ 3MNEeMEHTbI» OKa3blBAOTCS MapryuHann3oBaHbl — MPECTYMNHWK nonyyaeT
He Tonbko cyaebHoe HakasaHue, HO U «MpaBedHbIl THEB HAapOaHbINy. Benea-
CTBME OBLLECTBEHHOIO OCYXXAEHUS CO3HATENbHbIN CyOHLEKT 3anyckaeT mexa-
HU3M MoparibHON pedrekcum U roTOB OCO3HaTb CyTb COOCTBEHHOro Mpo-
cTynka. B cnyyae xe, ecnu amopanbHoe NoBeAeHMEe coxpaHsieTcs, obLue-
cTBy criedyem n30nMpoBaTb akTopa, Ha gene 3adukcupoBartb, YTO «MNpu-
NNYHbIE NIOOUN TaK HE NMOCTYNaKT».

KynbTypa oTMeHbl paboTaeT, Takum obpasom, NPEBEHTUBHO, AEMOHCTPUPYS
MOparbHbIM areHTam, YTo HeAOMyCTMMO COBepLUATh T€ UMN UHbIE NMOCTYMKU.
HakoHeL, nogsepras MopasnbHOW OLEHKE NOCTYNKW OPYIMX, MOPanbHbIA areHT
COBEPLLEHCTBYET CBOK COOCTBEHHYK HPABCTBEHHYIO MHTYMLUIO, pa3BMBaET
CMOCOBHOCTb HPABCTBEHHON pednekcun, ecnm TonbKo, pa3ymMeeTcsl, OH CTa-
BWT nepe cobov MMEHHO 3Ty 3afady, a He BO3BbICUTbL CBOE MOJSIOXKEHMWE 3a
CYET OCYXAEHUSA ApYroro.

OBOMOLUNS OCTPaKUYECKMX MPaKTUK NpeacTaBnsieTcss HenvMHENHONW, Berea-
cTBMe 0bLLEel ryMaHn3aLmm obLecTsa paclumMpsieTcs YMCno B TON UNN MHON
CTeneHn noaeepraembix ocTpakuamy. C OfHON CTOPOHbI, OOMNBLUMHCTBO Kyrb-
Typ Gonblue He 3abMBalOT KaMHSIMU XKEHLUMH Nocrne 06BUHEHNSI B U3MEHE.
OaHako NOCKONbKY CyMnpyXeckasi u3aMeHa Bce ellé nopuuaeTtcs 60nbLUnH-
CTBOM OOLLECTB, TO HE CODMOAAOLLMA STy HOPMY YEroBEK APYrMMK Moparib-
HbIMW areHTaMn OCyXXOaeTCcs U MOXET OblTb MOABEPrHYT U3rHAHUIO U3 CO-
LmanbHoro Kpyra cembu, apysen u np. C Opyron CTOPOHbI, BCreacTBue pas-
BUTUSI MOparbHOW pedriekCumM, OCYXOEHUI0 MOABEprarTCcs MOCTYMNKK, pa-
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Hee NopoYHbLIMUK He cunTaBlunecs. Tak, TenecHble HakasaHusa geten nopu-
uatTcst OONbLUMHCTBOM B COBPEMEHHOM OOLLECTBE; HABA3YMBBIE YXaXKU-
BaHUs, CKOpee, BblOal0T B YENOBEKE Ironcta, YeM «MbIfKoro moboBHMKa»
N «npefaHHoro BIHOGMEHHOrO»; BO3MOXHOCTb ObICTpon nybnukaumm cob-
CTBEHHbIX MbICNEN U BrneyaTneHun Ansa WUPOKOro Kpyra nuu Takke cosga-
€T NMOAOTBOPHYIO NOYBY AN NPUMEHEHUSI KYNbTypbl OTMEHbI 3a onyonu-
KOBaHHble cnoBa. [MpoBUHUBLLMICA, OENCTBUTENBHO, NoaBepraeTcs obLue-
CTBEHHOMY OBCY>XOEHMWIO U OCYXXOEHMIO, 38 3TUM B HEKOTOPbIX, OLEHEHHbIX
Kak 4OCTaTOYHO CepbesHble, Cny4vasx cnegyeTt noteps counansHoro nomno-
XKEHUS: UCKIIOYEHNE U3 CEMbM UNU YBOMbHEHNE C MecTa paboTbl, pa3pbiB
peKknamHbIX KOHTPAKTOB UMK 3anpeT Ha JanbHenwylo aedarenbHocTb. Oa-
HaKO caM MeXaHW3M KyrnbTypbl OTMEHbI TeNepb He npeanoriaraeT oTceneHus
YyernoBeka*, OH HOCUT B 3HAYMTENbHO OOMbLUEN CTENEHN OFPAHUYEHHBIA MO
BpemMeHu xapaktep. bonbMHCTBO 3anagHbIX XepTB KynbTypbl OTMEHbI yXXe
BOCCTaHOBUMK CBOe nornoxeHue: [xoaH PoynuHr BXOAUT B COCTaB MPOAto-
cepoB cepuana o appwu lNottepe Ha HBO, Aptem [3toba npopormkaet
CBO Kapbepy B cocTaBe «JlokomoTvBa» u Aaxe Byan AnneH BbinycTun
HoBble unbmbl B 2019 n 2023 ropax. lNepuogmyeckn Te ckaHaanbl Ha
noyse HpPaBCTBEHHbIX KOH(IUKTOB, KOTOPbIE ONpeaenstoTca Kak npossne-
HWe KynbTypbl OTMEHbI, BoobLle He npegnonaratwT, COBCTBEHHO, «OTMe-
Hbl», @ TONbKO 0bCyxaeHne NpobremMsbl, XOTb 1 SMOLMOHArBHOE.

U Bce e npuxoguTcsa NpusHaTh: KynbTypa OTMEHbI — 3TO Takas e Mo-
Oenb, HECOBEpLUEHHAas!, Aanekasl OT ngeana, U, TeM He MeHee, paboyasi.
OTO 0COBEHHO SPKO 3aMETHO B YCMOBMSAX Nonsipusaumm obliectsa, B TOM
yncne cerogHs. [pynnbl, ckopee, nNMbepanbHble, NEPeXmnBatoT akT, Kak UM
KaXkeTCsl, OTCYTCTBUSA KyNbTypbl OTMEHbI. B ckobkax 3ameTnm, 4To Ha camoM
Jene geno B TOM, YTO ocTpakuamy B Poccun nogsepratoTcs nogn, ucxoas
13 OpYyrMx HPaBCTBEHHbIX KpUTEPUEB, HE pasdensieMbix nubepanbHon 06-
LecTBeHHOCTb0. KoHcepBaTMBHO HacTpoeHHas YacTb obLiecTBa BO3MyLLa-
€eTCcs HegoCTaTOYHOM 3P EKTUBHOCTLIO KYNbTYPbl OTMEHbBI, YTO BblpaXaeT-

4 B nHhopMaLmoHHOM OBLLECTBE B Ka4eCTBE MPUHYOMTENBHOO “riepecerieHns” BCoMMHaeTcs
TOMbKO Cryyaii ¢ NpuHyauTensHol briokmposkoi JoHanbaa Tpamna B TeutTepe (Tenepb X).
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Csl B KOMMEHTapusix Bpoge «A noyemy (BCTaBbTe MMS) 4O CUX NOP HE MHO-
CTPaHHbIN areHT?», «llovyemy emy (en) ewé He 3anpeTunn BbIXOOUTb Ha
nyoenmky?».

HaHHoe obcyxaeHne cerogHsl 3Ha4YUTENbHO OTNMYaETCs MO CTENEHN AMO-
LMOHanNbHOro Hakamna, fIeKCU4eckoro opopMIIeHNst U LUMPOTE pacnpocTpa-
HEeHUs OUCKYCCUM OT CaHKuuin Bbicwiero ceeta XIX Beka U, TeM HE MeHee,
OHO 6e3ycrnoBHO gBnsieTca Kyaa 6onee npuvHUMaKOLWUM, YEM MeEXaHWU3M
OoCTpakmama B HapogHou cpene. CoBpemMeHHbIM «KaTepmHamy» B coumarnb-
HOW 3alwmTe He ByaeT OTkasaHO HUKOrAa, U yXK TOYHO BydeT HakasaH ToT,
KTO nonblTaeTcs nobuTb NOKPUTKY KaMHsaMU. VIMEHHO 3TO npeacTtaBnsercs
S4poM Bonpoca 06 amMopanbHOCTM KynbTypbl OTMEHbl — B pacLUMpeHumn
MOparbHOro AMCKypca NpakTUyYeckn A0 BCeX nonb3oBartenen VIHTepHeTa ¢
pa3sHbIMW YPOBHSIMWU MOParnbHOW pedriekcun.

Haunbonee norvyHbiM B Takom criyqyae AN akageMU4eckow AWUCKYCcCum
npepcrtaensieTcs obcyxaartb He HEOOXOAMMOCTL 3anpeTa KynbTypbl OTMe-
Hbl, HE MOJHBLIA OTKa3 OT MHCTPYMEHTa (4TO, Kak OblNio NPOAEMOHCTPUPO-
BaHO, BOOOLLEe HEBO3MOXHO), a ero aganTtaunm K COBPEMEHHbLIM YCIOBUSIM
N, BO3MOXHO, NyTeN cMmsrdeHus. Bpag nu BO3MOXHO OBepHYTb MaxoBUMK
nporpecca BCnATb, BPSA4 N CTOUT MCKYCCTBEHHO OrpaHMuvMBaTh NOAen B
BO3MOXHOCTU 0BCYyXaeHNs Npobrnem 3TMYeCcKoro xapakrepa, B OUCKyCCUn
0 Mopanu. B KoHLUe KOHUOB, paclumpeHne WUH(OPMaLMOHHOro NpocTpaH-
CTBa, uYuTaTenbCKME HaBbIKM COMEPEXMBAHMSA reposiM M aHanusa ux no-
CTYMKOB, UCTOPUYECKNA U COLMArbHbBIA OMbIT Y)XXe NMPUBENM K OMUCaHHbIM
BbIlLIE MOMOXUTENbHBIM MOCNEACTBUSIM. YCKOpPEHWE [aHHOro npoLecca,
noxarym, BO3MOXHO TONbKO MOCpeacTBOM 0Opa3oBaHus 1, Kak CrieacTBue,
BOCMUTAHMUS YBAXEHUS K NIMYHOCTU, 3aUHTEPECOBAHHOCTM B [pyrom, a He
cTpaxa nepefg HUM.

Asmop ebipaxkaem 6riazodapHocms FOHycoeol J1.M. 3a KOpPEKMOPCKYHO 8bIYUIMKY MEKCIMA.
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AHHoTaumua. CtaTba npeacTtaBnsdeT cobon NOMbITKY PackpbiTb STUHECKYHO
3HAYUMOCTb MOHATUS IKIUCTEHLIMM U MOMOXUTENBHBIA MOpPaNbHbIA CMbICI
9K3UCTEHLMUN KaK MoJyca CyLleCcTBOBaHWs YeroBeka B unocodum Kapna
fAcnepca. B cBa3n ¢ 3TMM paccMmaTtpuBaeTca ps 3HauMMbIX KaTeropuin cu-
nocodum aK3MCTEHUMaNM3ma 1 0BCy>KOatoTCsa Takme 3TUYeCKMe BOMNPOChI, Kak:
COOTHOLLIEHME YenoBeYyeckon cBoboabl U TpaHCUEHAEHLMM, B3NS Ha XN3Hb
Kak Ha npebbiBaHWe Ha TEPPUTOPUU HEN3BECTHOCTU, POrb BbiGOpa B hopmu-
pPOBaHMU MMYHOCTM, 3aBPOLLEHHOCTb M HEYAOBNETBOPEHHOCTb Kak Hen3bex-
Hbl€ XapaKTEPUCTMKM YENOBEYECKOro CyLLecTBoBaHus. B yyeHnn HAcnepca 06-
HapyxuBaeT cebs NonbITka AaTb OTBET HA 3TU BOMPOCHI: MPUMNPUTL cBOBOAY
C TpaHcUeHAeHUMEN, HaNTK onopy Ans npebbiBaHusi YeroBeka B 06nacTy He-
N3BECTHOTO, PacKpbITb KOHCTUTYTVBHYIO POfib BbIOOpa Ans 9K3NCTEHLUM U YTO-
NUTb BEYHYIO HEYOOBMNETBOPEHHOCTL YenoBeyeckoro 6biTus. C uenbto obHa-
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PYXWUTb MOParbHbIA CMbICIT MOHATUSA 3K3UCTEHLMM N MPOYEPTUTb TOT NyTb,
Npoxoasi KOTOPbIW, IK3UCTEHLMS CTAHOBUTCA OTBETOM Ha BOMpPOC O Bbibope
crocoba 6bITua Yenoseka B dmnococmm Kapna HAcnepca, paccmatpuBaeTcs:
NCTOPMYECKOE CTaHOBIEHUE MOHATUS 3K3UCTEHUMM U MOparibHble acneKTbl
nepeBopoTa 3Ha4YeHUs1 ITOTO MOHATUS B (IMNOCOUM SK3UCTEHLMANN3mMa; IK3n-
CTEHUMS KaK CUHTE3 KIacCM4ecKoro NoHMMaHus AGcontoTa 1 4enoBeyeckon
CBOGO/bI; 3K3NCTEHUMA KaK BO3MOXHOCTb 0OpeTEHUS LLeHTpa B HEU3BECTHO-
CTW; CBSI3b 3K3NCTEHLMMN C BbIOOPOM KaK KOHCTUTYTMBHBIM MOMEHTOM ¢hopMu-
pPOBaHUS NIMYHOCTU; CBA3b IK3UCTEHLUM C HEYOOBNETBOPEHHOCTBIO KaK CBOW-
CTBOM CYLLErO; HAKOHeL, paccMaTpyBaeTCs OMHAMVKa OBVDKEHWS MOHSTUS 9K-
3ucTeHumMmn B chunocodun ak3ucTeHumanuama. B pesynbtate paccMoTpeHus
MOHATUE 3K3UCTEHUMUN B PMUITOCOCTBOBAHMMN HAcrepca packpbiBaeT CBOKO 3K-
3UCTEHLMANbHY 3HAYMMOCTb U OOHapyXMBaeT cebs Kak BO3MOXHbIA OTBET
Ha BOMNpOC 0 BbIBOpe NpeanodTUTensHOro cnocoba ObiTusa Ans Yenoseka.

KnroueBble cnoBa: Kapn Acnepc, ak3uCTeHUMs, NOANMHHOCTE ObITUSI, 3K3u-
CTeHUManmam.
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Abstract. The article reveals ethical significance of the concept of existence
and the positive moral meaning of existence as a mode of authentic being
in the works of Karl Jaspers. We take a look at the concept of authentic ex-
istence or, as Jaspers calls it, Existenz. In this regard, several important cate-
gories of existentialist philosophy are considered, and a number of ethical
issues are discussed, such as: the relation of human freedom and transcend-
ence, the problem of existing in the territory of the unknown, the role of choice
in the formation of personality and transcendent dissatisfaction as an inevi-
table characteristic of human existence. In Jaspers’ doctrine, an attempt is
made to reconcile freedom with transcendence, to find a support for human
existing in the realm of the unknown, to reveal the constitutive role of choice
for existence and to quench the dissatisfaction of human being. In order to
reveal the moral meaning of the concept of Existenz and the way Existenz
becomes an attempt to solve the problem of choosing the preferable way of
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being for a human being in the philosophy of Karl Jaspers, the following is-
sues are considered: the historical formation of the concept of existence
and the moral aspects of the reversal of the meaning of existence in the phi-
losophy of existentialism, Existenz as a synthesis of the classical understand-
ing of the Absolute and human freedom, Existenz as a possibility of finding
a center on the territory unknown, the connection of Existenz with choice as a
constitutive moment of personality formation; the connection of Existenz with
dissatisfaction as a property of the existent; the dynamics of the movement of
Existenz in the philosophy of existentialism. As a result, the concept of Ex-
istenz in Jaspers’ philosophizing reveals its existential significance and ap-
pears as an attempt to solve the problem of choosing the preferable way of
being for a human being.

Keywords: Karl Jaspers, existence, Existenz, authenticity of being, existen-
tialism.
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HGPEBOpOT 3HaA4YeHNAa NMOHATUA SK3IUCTEHUUNN
B 3K3ncCcteHuymnanmname

3K3VICT€HLI,VIFI — TEPMWH C AaBHEWN UCTOPUEN, CTaBLLUNA OOHUM U3 KroYe-

BbIX MOHATUN chmnnococbun ak3ucTeHunanuama. Ecnu B knaccmyeckom cu-
nocodcKor Tpaauuumn NOHATUE «IK3UCTEHLUS» O3Ha4Yaro B MepByl0 o4e-
pedb NPOCTO «CYLUECTBOBAHME», TO B (PUNOCOUN IK3UCTEHUMANM3ma B
uenom u B pabotax Kapna fAcnepca B 4acTHOCTM 3TO MoHATME obpeTaeT
HOBbIV CMbICH, @ UMEHHO: 3K3UCTEHLUSA CTaHOBUTCA 0COObIM MOAYCOM Cy-
LLLeCTBOBaHWS YernoBeka, NpeacTaBnsas cobon Takon cnocod cyliecTBoBa-
HWs1, KOTOPbI MOXHO Ha3BaTb «MOAMWHHBIM OblITMEM». OTOT MoAyC Cylle-
CTBOBaHWs HE TONbKO 06ragaeT UCKMIOYNTENBbHBIMU CBOMCTBaMU, HO 1 0O-
Hapy>xMBaeT CBOW npuoputeT nepea Apyrumu mogycamu beitua. B dumno-
codun Acnepca 3K3UCTEHUMS BbICTYNaeT Kak NOASMUHHBLIA cnocob cylue-
CTBOBaHWs, NPOTUBONOCTABMEHHbIA HENOAMMHHbLIM ero ¢opmam. [lepeq
TeM, Kak 06pecTn 3HaYeHne «NoAfIMHHOCTU YEeNOBEYEeCKOro BbiTusa», NOHNA-
TUE «3K3UCTEHLMA» npoaenano 60nbLon NyTe N0 apeHe MbICNN U NpeTep-
neno ApaMaTtuyecknini NepeBopoT CBOEro 3Ha4YeHusl. IcTopudeckn NoHATUNA
«OK3UCTEHLMNAY N «CYLLLECTBOBAHME» NPU3HaBanIMCb CUHOHUMaMM [6, c. 677],
BblpaXkaloLLMMM O4MH U3 acnekToB ObiTus. Ecnv B knaccuyeckon Tpaguunm
«9K3UCTEHUUSA» 03HAyarno «CyLlecTBOBaHUE» U TONbKO, TO B chunnococun
3K3UCTEHLMaNn3Ma CrnoXxmnocb HOBOE, MHOE MOHUMAaHWE 3K3NCTEHUUN. ITO
NOHUMAHWE ABMAETCHA pe3ynbTaToM NEepPeoCMbICNEHUSA AaHHOTO MOHATUA B
XO4e WCTOpUW, U pesynbTaToM ApaMaTU4ecKoro nepeBopoTa 3HAYeHUs
MOHSITUS, KOTOPbIV NPOUCXOANT B 3K3UCTeHUmnanuame. B pesynbtate a1oro
nepeBopoTa 3apOoXAaeTCsa HOBbIA CMbICA. Tam, rge paHble 6bino NUlb
He3HauMmMoe «CyLLeCTBOBaHMEY», Ternepb pacnornaraeTcs HOBbI Ccnocob
OblITUA — ObITE B COOTBETCTBUMN C IK3UCTEHLMEN, NN MOANMHHOE BbiTME.
OT0T Moayc ObITuA NpuobpeTaeT LLEHHOCTHbIM NPUOPUTET Nepes NpoYnMm
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MogycaMu, KOTOPbIM CBOWCTBEHHA HEMOMHOTa M HEMOSHOLEHHOCTb. YTObbI
pPacKpbITb LLEHHBIA 3TUYECKUA CMbICI NOHATUS 9K3UCTEHLUN U NPOCNeanTb,
KaK 9K3MCTEHLMA CTaHOBUTCH OTBETOM Ha BoOMpoc o Bbibope cnocoba bbl-
TUS, PacCCMOTPMM OMMO3NLMIO CYLLHOCTM (essence) U CyLlecTBOBaHMUS
(existence) B ee ncropudeckon agnHamuke. MNoHSATUE CyLlecTBOBaHUA Tpa-
OVLMOHHO HaxOAMNOChb B ONMO3WULIMU K MOHATUIO «CYLLHOCTU», UK «Cy6-
CcTaHumn». B knaccmnyeckon Tpaguumm YenoBeveckoe CyLecTBOBaHMe npo-
TMBOMOCTABMSETCS CYLUHOCTM C 0e30roBOpOYHbIM NPUOpUTETOM Mocnea-
Hel: 3CCeHUMs UMEeeT NepBOCTENEHHOE 3HAYeHne, a IK3NCTEHUUA — BTO-
pOCTENEHHOE; CYLLHOCTb 3aHMMaeT MeCTO B LIEHTPE, a CyLlecTBOBaHNE —
Ha nepudepun BbITUA. DTO BblpaxXaeTcsl B KNaccu4eckon hopmyne «cyliu-
HOCTb MpealWecTBYeT CyLLEeCTBOBaHMIO», KOTOpas MONHOCTLIO NepeBopa-
ynBaeTcs B (pmnocoum IK3UCTEHLMANM3Ma, U IK3UCTEHLMA MEHSAET CBOM
cTaTyc Ha NpoTMBONONOXHbIN. Yxe CepeH Kbepkerop HagenseT aK3nCTeH-
LU0 OCOBBLIMM MOSTHOMOYMSAMMW, KOTOPLIMW OHa He obragana B pamkax
npegwecteyowen Tpaguuun [4, c. 214]. Keepkerop gaeT HOBYIO OLEHKY
9K3UCTEHLMKN, @ 3aTeM 3TO MOHATUE CTAHOBUTCS LIEHTParnbHbIM O71S BCEN
dunocodun akaucTeHumanuama. OK3UCTeHUMs npuobpeTaeT xapakTepu-
CTMKM >XU3HEHHOTO OPWEHTMPA U CTAHOBUTCH CMbICITIOBbIM U LIEHHOCTHBIM
LEHTPOM TaM, rae 3aHumana Bropoe MecTo. OLeHKa 3K3MCTEHUUN He Npo-
CTO MEHSIETCSI Ha MONOXUTENbHYI0: 9K3UCTEHLUSI CTAHOBUTCS YTBEPXKOEHW-
€M, OnopoWn 4yernoBeka, oHa npuobpeTtaeT kavyecTBa AGcontoTta. B paboTax
Kapna Acnepca 3k3MCTEHLMSA BbICTYNAeT He MPOCTO Kak LEeHHOCTHbLIA Npu-
OPWTET, HO KaK peLleHne CTOosLeN nepes YenoBekoM MopanbHon npobne-
Mbl Bbibopa cnocoba 6bITus.

CUHTE3 Knaccmu4yeckoro noHUMMaHmda ABGCONKTHOTO
M cBOBOOAbLl YeNnOBEeYEeCKOW 3K3NCTEeHLUN

HanpaBneHus ak3McTeHUmManmaMa NpUHATO noapasfensaTb Ha penurnosHoe
n atenctnyeckoe. Ecnn B aTenctnyeckoM 3K3MCTEHLManM3aMe CyLlecTBO-
BaHVWe 4ernoBeka obHapyxuBaeT cebsa Ha TeppuTOpUM NONHOW CBOGOAbI,
©6e30nopHOCTU 1 3aBPOLLEHHOCTU, TO B PENUIMO3HOM HarnpaBneHun y nHau-
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BMAa OCTaeTcs onopa: ero 3K3MCTEHUMS UMeET HEMOCPEACTBEHHYO CBSA3b C
TpaHcueHAeHumnen. FAcnepc BbICKa3biBaeTCs 00 3K3UCTEHUMM KaK O TOM,
4YTO CTpemMuTcs 3a npegensl ceds 1 paspellaeTcs B TpaHcueHaeHummn: «du-
nocodhCTBOBaHNE N3 BO3MOXHOW IK3UCTEHLMUN [...] HE UMEET 3Ty IK3UCTEH-
LU0 CBOEW KOHEYHOW LeNnblo; OHO BrieveTcs 3a npefenbl 9K3MCTEeHUUW,
YTOObI NPOCNEAUTL, KaK OHa BHOBb MUcYe3aeT B TpaHcueHaeHumn» ' [10, c. 49].
TpaHcueHaeHuuo B dunocodum FAcnepca BMNOMHE MOXHO MOHWMAaTb Kak
Bora [10, c. 16]. B paboTtax Acnepca Mbl BUOUM LIEHHBIN CUHTE3 KNMacCUYecKo-
ro NOHUMaHUSA 3Ha4YUMOCTM ABCOMNOTHOrO M 3K3UCTEHLMANMUCTCKOro Bbixoaa
Ha cBOOOAY 4erioBEYECKON IKIUCTEHLIMM. OK3UCTEHLUA BLICTYNAET Kak BMe-
cTuUnuLLe Yyenoseyeckon cBoboapl, U B TO e BpeMs Kak crnocob CBsi3n Yeno-
BeKa C TpaHcLueHaeHumen [12, c. 15]. MiHaye roBopsi, NpoMcxoamT NnpuMmnpeHune
NoHATUI cBOBOAbLI U MOOYMHEHHOCTM YeroBeka BbicleMy Hadvany. Cnegyet
OTMETUTb, YTO MOHATME CBODOOAbLI UrpaeT BaXHyK ponb U B dunocodun
3K3UCTEeHLMann3ma B Leriom, U B ydeHun FAcnepca B YacTHOCTU. Penurnos-
HbI 9K3UCTEHUMann3mM fAcnepca BUAUT MyTb K CAceHuto cBoboapl Yenose-
Ka B TpaHcueHgeHumn [2, c. 9]. Acnepc roBopuT O TOM, YTO «CO3HaHue
cB0OOAbl HAXOANT CBOE WCMOMHEHME TOSMBbKO B 9K3UCTEHLUManbHoM cBobo-
e, kotopas abconoTHO HEMNOCTUXKUMA, T.€. HE €CTb HU ANS KaKoro MoHs-
Tns»2 [11, c. 187]. JocTtoBepHOCTb cBOGOALI OOHapyxuUBaeT cebs He B OT-
BNEYEHHOM MbILLUMIEHNN, HO B 3K3UCTUPOBAHUN U B COBEPLUEHUN NOCTYMKA.
Taknm obpasom, ak3ucTeHuus B omunocodcTBoBaHUM Acnepca BbiCTynaeT
Kak CBsi3ylolLlee 3BEHO MexXOy TpaHCcLeHAeHuMen u csobogon uyenoseka.
OK3UCTEHLMSA CTaHOBUTCA TeM Crnocobom ObiTuS, B KOTOPOM AesTeNbHO
paspeluaetcsa n cogepwaemcsi npummupeHne Abcontota U YernoBevecKkom
cBobobl.

' «Philosophieren aus moglieher Existenz hat nieht Existenz zum letzten Ziel; es drangt uber
Existenz hinaus, diese in der Transzendenz wieder vergehen zu lassen».

2 «Erst in der existentiellen Freiheit, die schlechthin unbegreiflich, d. h. fiir keinen Begriff ist,
erfullt sich das Freiheitsbewusstsein» [16, s. 453].
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Bbixoa 3a npegensl pasymMHoOro n obpeteHue UeHTpa
B HEM3BECTHOCTMU

BmecTe ¢ NoHATMEM CyLLECTBOBAHUA B 9K3UCTEHUManu3me nepeocMbICrs-
eTcs ewe pag 3HauYMMbIX KaTeropuin, TakMx Kak IK3ucmeHyuabHbIlU PUCK,
be3ornopHasi ceoboda, 3abpouwieHHOCMb 8 bbimue. JKIUCTEHLNANUCTLI Ha
pasHble nagbl roBopsAT 06 OOHOM M TOM K€, @ UMEHHO: BbIOOp TOro, Kak
YeroBeKy CyLeCTBOBaTb B MMpe, COMPsPKEH C BbIXOO4OM 3a npefensl pa-
3yMHOrO 1 obpeTeHMeM LeHTpa Tam, rae paHee Obina HeusBecTHOCTb. Ko-
raa aK3MCTeHUMst Nony4vuna LEeHHOCTHbIA NPUOpUTET, YeNoBEK OOHapYXun
MOparbHbIA CMbICA B CYLLECTBOBaHUU Ha gpaHule, B MOCTOSIHHOM puUcke, B
OTKPbITOCTM ObITUIO. DTO OTKPbLITUE CTANO LIEHHOCTbLIO, KOTOpas ykasana Ha
HOBbIN cnocob ObITMA, NO-pasHOMY NPOBO3rNaLleHHbIN He TONbKo Acnep-
coMm, HO 1 MapTnHom Xamngerrepom [9], Anbbepom Kamio [3] n XKan-lNonem
CapTtpom [8]. 3ToT cnocob GbITUS YKOpPEHEH B 4enoBeveckon ceoboge u
HanpaBneH Kk obpeTeHuto MHAMBMOOM cBoen cyTu. Cutyaumm 6opbbbl ©
CTpajaHusl, CUTyauum HEN3BECTHOCTU, 3a KOTOPbIMU Mbl «HE Buaum bornee
HMYEro wWHOro», fScnepc HasbiBaeT ogpaHUYHbIMU  cumyauusmu
(Grenzsituationen). B aTux cutyaumsix npoMcxoauT cTaHOBReHMe nHameuaa
camuM coboW, ecnm oH cyMeeT X NpeBo3MoYb. «Mbl CTAHOBMMCSI CaMUMMU
co6oM, Korga ¢ OTKpPbITbIMY FNa3amu BCTyNnaem B NOrpaHnWYHble cuTyaumm»
[11, c. 206]. MNorpaHnyHble cUTyaumMm 1 apambl BbITUS CTAHOBATCA TEM Me-
cToMm, rae 3amevaeT cebs ak3ucteHums [10, c. 13]. Ok3ncTeHUms kak cno-
cob cyulecTBOBaHWUsI 0O3Ha4YaeT OTKPbITOCTb COBCTBEHHOMY CTaHOBMEHUIO U
rOTOBHOCTb K BbIXOo4y 3a npefern. OK3UCTEHLMS OCYLLeCTBRseT MNpopbiB
yepe3 MMpPOBOe cyllecTBoBaHue [12, ¢. 8], gocTuras LOCTOBEPHOCTU ca-
MOW cebsa ckayKkoM B HEM3BECTHOE «MNO Ty CTOPOHY BCAKOW MbICNIN O KOHEY-
HOCTU U GeckoHeuyHocTu»* [12, c. 8]. MiHaye roBopsi, 3K3UCTEHUUss — 3TO
Takoln cnocob ObITHS, KOTOPLIN HeMb3s NOCTUYb 3HAHWEM, HO KOTOPbIV Mo-
CTMraeTcs B aKTe CBOEro CoBepLueHusi. YernoBedeckoe CyLiecTBOBaHME

3 «Wir werden wir selbst, indem wir in die Grenzsituationen offenen Auges eintreten» [16, s. 469).
4 «Sie Uber jeden Endliehkeitsund Unendliehkeits-gedanken hinaus» [16, s. 679].
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yxoauT 13 obnactu M3BECTHOro M NMOCTKMMOIO 1 OKa3biBaeTCsl Ha Teppu-
TOPUWN MOCTOSIHHOTO pUCKa. OK3UCTEHUMM MpUCYLLA BOMS K OTKPbITOCTH,
KOTOpasi AVKTYET ee HEU3MEHHYIO PEeLIMMOCTb pPUCKOBaTb coboli B 6ecko-
HeyHoU KoMMYyHuKayuu. Puck obycrnoBneH rotoBHOCTbIO K BCTYMMEHNIO B
KOHTaKT Cc ApyrMm 6e3 MackuMpOBKM U «BO3BEAEHUS NpeaBapuTesbHbIX ra-
paHTU», B packpbiTUN CamobbITUSE B KOMMYHMKaLMKN: «3Ta BONS K OTKPbI-
TOCTU LENMKOM pucKyeT coboto B KOMMYHUKALIMKN, B KOTOPOW TOMbKO OHA U
MOXeT ocylecTButbesi»® [11, c. 68]. OHa ocyLLecTBRsSIET NpopbIB Yepes
MMPOBOE CyLLEeCTBOBaHWe, AOCTUras AOCTOBEPHOCTU caMoun cebsi ckaykom
B HemsBecTHoe. PUCk CTaHOBUTCHA KOHCTUTYTUBHbIM MOMEHTOM MOAMNWHHO-
CTK ObITVA: BeOb TOT, «KTO XO4YEeT ObITb MCTUHHBLIM, JOIMKEH PUCKHYTb OLLIM-
ouTtbca»® [11, c. 73]. OK3UCTEHUMM CBOWCTBEHHO BbIXOAMTbL 3a Mnpeaenbl
pasyMHOro, M3BeCTHOro U MPVBBIYHOTO U pacnornaratbCs Ha TeppuTopun
HEN3BECTHOCTU, CTAHOBSACL AN cebs camomn CyWHOCTHbIM LeHTpom. Cro-
cob ObITHSA, KOTOPbIA Acnepc HasblBaeT IK3MCTEHUMEN, JAaeT OTBET Ha BO-
npoc O TOM, Kak OBONTUCH C 3K3UCTEHLMANbHLIM PUCKOM U 3abpOLUEHHO-
CTbI0 Ha TEpPPUTOPUIO HEU3BECTHOrO, MPUCYLLEN YENoBEYECKOMY Cylle-
ctBoBaHMo. CornmacHo y4veHuio fAcnepca, 3K3MCTeHuus obpasyeT LeHTp
Tam, rae paHblle 6bina nepudepus, n gaput YenoBeyeckomy ObITUIO BO3-
MOXHOCTb OnepeTbecsl Ha camoe cebsi, TpaHCchopMmpyS LIATKY0 HEN3BECT-
HOCTb B CUIy YernoBeYecKon CamocTu.

Boibop Kak KOHCTUTYTUBHbIN dakTop B GopMupoBaHuu
NNYHOCTMK

Bo3amoXHOCTb M36paHust NOANMHHOMO BbITUS 0OHapyXXMBaeT CBS3b pUcka C
noeen Bblbopa. «bblTb 3HAYMT — M3HAYANbHO NPUHUMAaTbL PeLUEHNE
ObITb» 7, — roBopuT Acnepc [10, c. 37]. Bbibop — 3TO TO, C NOMOLLIbIO Yero
NPOUCXOAMT CTAHOBMIEHWE 3K3UCTEHLUMUN: «3K3UCTEHLMS OCYLLECTBNSET Ce-

5 «Dieser Wille zur Offenbarkeit wagt sich ganz in der Kommunikation, in der allein er sich
verwirklichen kann» [16, s. 350].

5 «Wer wahr sein will, muss wagen, sich zu irren» [16, s. 355].

" «Sein heilt, es urspriinglich entscheiden» [16, s. 13].
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65, coBepluas BblI6op»?8 [10, c. 38]. B aTom — cBo6OAa, onacHOCTbL conps-
YKEHHOrO C HEWN pUCKa M BaXXHOCTb akTa Bblbopa, Unu «kenaHusi BolopaTby.
BcnomHum npobnemaTuky Bbibopa y Kbepkeropa, KoTopbit chopmynmpo-
Ban, B KakoM pakypce Bonpoc Bblbopa Brnocneactsuv bygeTt BonHOBaTb
npeactaBuTenen akanucteHumanuama. «Moe «Mnm — unmn», — roBOpUT OH,
— o0bo3HavaeT rnaBHbIM 06pa3oM He BbIGOp Mexay A0OpPOM M 31MOM, HO
akT BblbOpa, bnarogapsa KOTOpoMy BbibupatoTca nnm oTsepratoTcs 4o6po u
3no BmecTte. CyTb gena Bedb He B caMoM Bbibope mexay Jobpom u 3nom,
a B 0obpoii Bone, B xenaHuu BbiGpaTtb»® [5, c. 243]. Kbepkerop yTeepxaa-
€T LEHHOCTb XenaHus BblbpaTbe M TOT akT, YTO CaMUM 3TUM XKenaHuem
3aKnagblBaeTca OCHOBaHWe K JoOpy u 3ny. BaxHOCTb, OTBETCTBEHHOCTb U
pUCK COCTOAT B TOM, 4TODObI HanpaBWTb CBOK BOJSIIO Ha OCYLUECTBIIEHUE
Bblbopa. CnocobHOCTbL coBepluaTh BbIGOp HagenseTcs pellarolinuM KOH-
CTUTYTUBHbLIM 3HA4YeHNeM B (DOPMMPOBAHMUN MCUXUKM U JIMYHOCTUN YeroBe-
ka. NpmnobpeteHne atom cnocobHocTn Kbepkerop HasbiBaeT AYyXOBHbIM
KpeLleHneM BoNnn YenoBseka B Kynenm aTuku [5, c. 243]: cama BO3MOXHOCTb
OCYLLECTBMATL akT Bbibopa sSBNSETCA NPUHLMNUANbsHO BaKHOW M NPOTUBO-
CTOMUT HEBO3MOXHOCTU 3TO cAenaTb — BEYHOMY 3aMellaTenbCTBy Mexay
[o0OpoM 1 3110M, NPOAMKTOBAHHOMY Mapanunyom BOMM M CTPaxoM OLLMOKW.
Acnepc NpogomkaeT NMHUI0 KOHCTUTYTUBHOW 3HAYMMOCTU Bbibopa, yTBep-
X4as onacHOCTb U paspyLUMTENbHY Cuny oTka3a oT Hero. OTkas OT Bbl-
fbopa, — roBopuT OH, — «Bblpe3aeT M3 MOeW rpyan cepgue NoaSIMHHOIO
ObITUSA, 4TOObI caMoMy cTaTb MouM GbiTvem» 10 [10, c. 271]. OcywecTBne-
HWe e Bblibopa 1 NPUHSATME OTBETCTBEHHOCTM 3a HEro No3BOSsieT M3bpatb
HacTosilLlee — TOo, YTO AENCTBUTENbHO NPUHALNEXUT MOEN NNYHOCTU. Ok-

8 «Existenz aber verwirklicht sich wahlend im zeitlich Geschichtlichen» [16, s.15].

9 «Mit Enten-Eller betegner jeg hovedsagelig ikke et Valg mellem Godt og Ondt, men en Han-
dling, ved hvilken Godt og Ondt veelges eller forkastes tillige. Sagen er jo ikke i selve Valget
mellem Godt og Ondt, men i den gode Villie, i Lysten til at veelge, hvormed Grundlaget for
Godt og Ondt allerede er lagt» [17, s. 165].

10 «Schneidet sie mir so das Herz eigentlichen Seins aus, um selbst mein Sein zu werden»
[16, s. 210].
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3UCTEeHUMS Kak cnocob cyllecTBOBaHWUSI npeAnonaraeT roToBHOCTb U CMo-
COBHOCTb K OCyLLECTBIIEHNIO BbIDOpA.

HeynoBneTBOPEHHOCTb Kak CBOMCTBO CYyUlEro

Hapsigy ¢ npobnemow Bbibopa HEBO3MOXHO 3abbiBaTb U O HEYLOBMNETBO-
PEHHOCTU, COMPSKEHHON C 3K3UCTEHUMEN, KOTopas SIBNSIETCA ele O4HUM
CKBO3HbIM MOTMBOM B ¢)MHOCO¢)MM JAK3nUCTeHunanmama. 3K3I/ICT€HL|,VIF| «eCTb
Henpeogonumas, NoTomy 4Yto GeckoHeuyHas, Heydo8rnemeopeHHOCMb, CO-
CTaBnsAOLWAasn OQHO C UckaHueM TpaHcueHaeHuun» ' [12, c. 9], — roeoput
Acnepc. Xoce Oprtera-n-faccet takke nNueT o TOM, 4YTO ntoboe OGbiTne
npeacTaBnsieT coboM TOCKY U TpaHCLEHOEHTHYI HeyAOoBEeTBOPEHHOCTD:
«Bce cyulecTBytollee U Haxoasieecs 34ecb, AaHHOE HaM, NMPUCYTCTBYH-
Liee, SIBHOE — 3TO, B CYLLHOCTM, TOMbKO KyCOK, OCKOMOK, doparMeHT, o6py-
6ok. MMaas Ha Hero, Hemb3si He 3aMeTUTb, He MOYYBCTBOBATb €0 U3bsiHA.
B nobom gaHHOM Ham 6biTuM [...] Mbl OOHapyxmnBaem rnybokui criep ms-
fioMa, K HaM BOMUIOT CTpPadaHusl Kareku, ero Tocka no oTHSToMy, ero 6o-
)XeCTBEHHasi HeyoBNeTBOPEHHOCTbY 2 [7, c. 97]. OgHako B XXM3HEeyTBepXKaa-
olen chunocodpun FAcnepca HeyaOBNETBOPEHHOCTb MEHSIET 3HAK KMUHYC»
Ha «NC» M CTAHOBUTCS yKasaTesNleM B CTOPOHY CMbICna, BegyLium K
TpaHcueHaeHUnN. «MOoHSATb TO, YTO COCTOMT B OTHOLLEHWUM K TPaHCLEeHOEH-
UMM KaK KOHEYHOCTb — 3HA4YUT HE BbIPa3uTb B 3TOM MOHATUWN €ro Heyao-
BrneTBopeHHocTM» 13 [12, c. 9]. Acnepc yTBepXaaeT, YTO IK3UCTEHUUs Cy-
LLleCTBYET NULLb B OTHECEHHOCTM K TPaHCUEHAEHLMUN, U B 3TON OTHECEHHO-
CTWU el CBONCTBEHHA HEeYyOOBNETBOPEHHOCTb. Ta HeXBaTKa M TOCKa MO TpaHC-

" «Sie ist das Unuiberwindbare, weil Unendliche Ungenligen, das eines ist mit dem Suchen
der Transzendenz» [16, s. 679].

2 «Todo lo que es y esta ahi, cuanto nos es dado, presente, patente, es por su esencia mero
trozo, pedazo, fragmento, mufién. Y no podemos verlo sin prever y echar de menos la porcion
que falta. En todo ser dado, en todo dato del mundo [...] vemos la herida de su mutilacién
ontolégica, nos grita su dolor de amputado, su nostalgia del trozo que le falta para ser com-
pleto, su divino descontento» [18].

' «Was aber sich auf Transzendenz bezieht, ist als Endlichkeit nicht seinem unendlichen
Wesen gemal gefaldt, als Unendlichkeit nicht in seinem Ungenigen getroffen» [16, s. 679].
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LieHOEHLIMM, KOTOPYIO MCMbIThIBAET 3K3UCTEHLIMSA, cama coBoi yKasbiBaeT Ha
CYLLIECTBOBAHNE HEKOro MCKOMOro, CroCOBHOro BOCMOMHUTL HexBaTky. Ta-
kUM 0Bpasom, yLepGHOCTb U HEMOMHOTA 3K3UCTeHUMKU obpeTaeT y SAcnepca
HOBOE, MO3UTMBHOE 3BYYaHWe, NoMHoe Haaexabl Ha obpeTeHne xenaemo-
ro. Ecnu aKsucTeHUMsi COCTaBMSIET OOHO M UCKaHMEM TpaHCLEeHOEeHUMUM, TO
KaK crnoco6 NoasIMHHOMO CyLLEeCTBOBaHMS SK3UCTEHLMSI CTAHOBUTCS MOMbIT-
KOW MPUMUPEHUS 1 BOCMOMHEHNS BEYHOrO M3bsIHA M M3FIOMa, MPUCYLLEro
YenoBeYeckoMy BbITuIO.

OBUXeHne akancTeHuun B d)VIJ'IOCOd)VIVI dK3ncrteHunanmnama

[BuxeHne 3K3UCTEHLMM NOMYYUno pasHoe BOMMOLLEHME B pasHbiX «BET-
BAX» 9K3MCTeHuManuama. Tak, npegmeTt uccneposaHua M. Xawngerrepa,
K.-M. CapTtpa, A. Kamio, H. A66aHbsiHO nepecekaeTcsi ¢ npeameTom Acnep-
ca, n B nx pabortax Takke obHapyxuBaeT cebs ABMKEHUE 3K3UCTEHL MM
[9, 8, 3, 1].

Kamio roBoput o TOM, YTO MpU CTOMKHOBEHUWN YernoBeka C Hepa3yMHbIM
MOn4yaHMeM mwupa poxagaetcs abcypa. «MppaumoHanbHOCTb, YenoBeve-
ckasi HoCTanbrvsi U NOPOXAEHHBIN UX BCTpeyen abcypa — BOT Tpu nepco-
Haka ApaMbl, KOTOpY0 HEOOXOAMMO NMpocneauTb OT Havana A0 KoHua co
BCEN NOrMKOKN, Ha Kakyto criocobHa ak3ncTeHums» 4 [3, c. 38]. JkancTeHuus
yenoseka B pakypce Kamio 3akntoyaeTcs B TOM, YTOObI CTPEMUTLCHA UcYep-
natb cebsa 0o KOHUaA, yTBepxaaTb cebsa B Mupe, nueHHoM byayuiero n ot
Toro 6ecnnogHoOM, TeEM CaMbiM MOrpyXasicb B OMbIT HacTosiLero. CyllecTso-
BaHWe YyernoBeka ConpspkeHO ¢ 6e30MOpHOCTLI0, OTBETCTBEHHOCTBLIO U PUCKOM.
Y Hero HeT cyaa, KpOMe HEero camoro, U HET HagexXxabl 3a npegenamm cebs,
npuaatoLLEen CMbICI €ro XXU3HW.

B c¢unococum CapTpa 4enoBeyeckass 3K3UCTEHUWUs YTBEPXKOAET CBOe
ObITVe M HeceT 3a Hero OTBETCTBEHHOCTb, MOCKOJSIbKY YErNoBEK eCTb CBOW
CODCTBEHHbIV MPOEKT: YENTIOBEK — 3TO MPEXAe BCEro MPOEKT, KOTOpbIV ne-

4 «L'irrationnel, la nostalgie humaine et I'absurde qui surgit de leur téte a téte, voila les trois
personnages du drame qui doit nécessairement finir avec toute la logique dont une existence
est capable» [14, p. 45].
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pexuBaeTcsl CyObeKkTMBHO; Oonee TOro, YernoBek — 3TO «CyLLEeCcTBO, npe-
TeHayollee Ha 3BaHMe bora» 5. 3ToT NpoekT ABNSETCA OTKPbITbIM NMPOEKTOM,
a He 3aKpbITbiM [8, c. 875], UTO O3HavaeT, YTO NPOEKT MOXET ObITb N3Me-
HeH. OcHOBbIBaAeTCS NPOEKT Ha NMOHUMaHUN BeLLen Mupa. «A» BbICTyNaeT y
CapTpa kak none HeonpeaerieHHOCTW, MOCKONbKY 3TOT NpoekT-A OGpolueH
cpeaun LenoCcTHOCTY CYLLEeCTBYHOLLUX BeLLen, rnyboko eMy 6e3pasnnyHbiXx.

Xawnpgerrep 3agaeTcsa BONpocom O cneundudeckom crnocobe bbiTus, Ko-
TOpbIV ABNSETCSA NOANUHHBLIM ObiTMeM, Dasein, unu ak3McTeHunen. JK3u-
CcTeHuus y Xangerrepa o3Ha4vaeT ObiTne Dasein, a MMEHHO — «CyLLeCTBO
npucyTcTBua» [9, c. 231]: «CyLHOCTb NPUCYTCTBUS NEXUT B €ro 3K3UCTEH-
unm» 18, CyecTBO NPUCYTCTBUS, UMK IK3UCTEHLMS!, CTAHOBUTCSI HE TONbKO
LeHTpanbHbIM 3f1IEMEHTOM, HO U NYTEBOAHOW HUTBLIO NPOBOAMMOro Xanger-
repom aHanusa. Cyuiee, KOTOPOe CyLLECTBYET CMOCOOOM 3K3UCTEHLUN —
310 YenoBek. Ctano ObITb, 9K3UCTEHLMA eCcTb 0Ccobbl cnocod ObITUA, OT-
KPbITbIA TONIbKO YeNIoBEKY M3 BCEX CyLuX. OTOT cnocob ObiTus npeacras-
nset cobon cnocobHOCTb ObIMb — a 3HAYMT, U CNOCOBHOCTbL He ObITb, UMK
ObITb He cobon, MHavye roBops, CyLLeCcTBOBaTb HEMNOASIMHHBIM UM Hecob-
CTBEHHbIM cnocoboMm, 4YTO Takke NpuUcylle TOnbko u4enoseky. [lpucym-
cmeue CTaHOBUTCS OTBETOM Ha BEYHbLIN, BHOBb Y BHOBb BO3HUKAIOLLWIA BO-
npoc O cMmbicne GbITus.

C nonbITKON NpeoaoneHus ydeHus Fcnepca BbICTynaeT CTOPOHHUK T.H.
«TpeTbero nytn» Hukona A66aHbsHO. OH NblTaeTcs OCyLEeCTBUTbL MOMbITKY
CUHTE3a PENUIMo3HOro U aTeUCcTUYECKoro ak3mcteHumanmama. Mo A66aHb-
SIHO, «3K3UCTEHUUSI YenoBeKa XxapaKTepuayeTcsl TeM, YTO YerioBeK Ans ca-
Moro cebs siBnsieTcs npobnemo ceoero cobecTeeHHoro beitus» 7 [1, c. 38].

% «Ainsi peut-on dire que ce qui rend le mieux concevable le projet fondamental de la réalité
humaine, c’est que ’lhomme est I'étre qui projette d’étre Dieu» [19, p. 656].

6 «Die Analyse dieses Seins nahm zum Leitfaden, was vorgreifend als das Wesen des
Daseins bestimmt wurde, die Existenz» [15, s. 307].

7 «Ponendosi come forma dell’'essere, la filosofia, in quell’atto stesso, si distingue dall’essere
come problema dell’essere: come dubbio, interrogazione e ricerca. E si istituisce, in quell’atto,
un rapporto intimo ed essenziale tra I'essere e la domanda intorno all’essere, rapporto che &
la natura vera dell’esistenza umana» [13, p. 5].
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OK3UCTEHLMIO OH, Takum 0BpasoM, nsHavanbHO BUAUT Kak npobnemy 6bl-
TMS, U Oaxe 0O6bACHAET ee xapakTep ee npobrnemaTnyHocTbio. BeiBogd, K KO-
TopoMy npuxoauT ABGaHbSIHO: 3K3UCTEHUMS npeacTasndeT cobon He cyLl-
HOCTb, @ OTHOLLEHUS MeXy YenoBekoM 1 BbiTueM. [JocTukeHne ObITsi HEBO3-
MOXHO; BO3MOXHO TOJSTbKO ABWXEHME B CTOPOHY Hero. [oBops 0 NoASIMHHOWM
aKk3ncTeHummn, A6BaHbSHO NoaYepKMBaEeT BaXKHOCTb CBOOOAbLI U BbIOOpa, OCy-
LLIECTBNSEMOr0 YENOBEKOM.

Mbl paccmoTpenu psf 3HaudMMbIX KaTeropui unocodun 3K3ncTeHuuna-
nM3Ma, KoTopble CTaBAT ONpeferieHHble NpobremMbl nepen 4YernoBEKOM B
€ro uckaHum 6bITUA, 1 TOT 0COOLIN CNocob CyLlecTBOBaHUA, KOTopbin Kapn
Acnepc HasbiBaeT ak3ncTeHumen. CooTHOLEHMe YernoBedeckon cBoboapbl 1
TpaHcueHaeHuun, npebbiBaHWe 3a npegenaMmu pasyMHOro nocpeau Hews-
BECTHOCTU, pornb Bbibopa B (hOpMMPOBaHUN NIUYHOCTU U HEYLOBNETBOPEH-
HOCTb Kak HensbexHas XxapaKkTepuCTuKka YenoBeyeckoro CyLleCTBOBaHUS —
BCE 9TO 3HAYMMble MOpPanbHO-3TMYECKME BOMPOCHI, KOTOPble MOAHUMAaET
dunocodusa ak3ncteHumanmama. Mel uccnegosanum Te acnekTol ¢unoco-
dun aK3uCTeHLManuama, KoTopble 3aknoyarT B cebe 3Ha4YMMbIA Moparb-
HbI CMBICIT, @ UMEHHO:

CooTHoleHWe YernoBeyeckon cBoboabl U TpaHcLeHaeHumMn. Mbl nokasa-
N, YTO YeNoBEK HE MOXET ObITb MOMHOCTLIO CBOBOAHLIM 6€3 OTHOLLIEHUS K
TpaHCUeHOEHTHOMY, KOTOpOe BbIXOOUT 3a npefernbl SMNUpUYeckoro u pa-
unoHarnbHoro. Mel Tarke 0603Ha4YUNN, Y4TO TpaHCUEHAEHUUS B pmnocoum
fAcnepca nmeeT pPenuruosHblii CMbICT U MOXeT ObITb NMoHATa Kak bor.
MMeHHO B TpaHCcLeHOeHUUK, CornacHo y4yeHuto Acrnepca, yKopeHeHa 9K3u-
CTeHUMs YyernoBeka. dTa YKOPEHEHHOCTb He NnuwiaeT nHauBmaa ero csobo-
Abl. HanpoTtuB, obHapyxeHue Fcnepcom HepaspbiBHOW CBHA3M 4eroBeve-
CKOrO ObITMS C TpaHCUeHAeHUuen ABMAsieTCH MOMbITKOM cnactu csoboay
yenoBeka. VIMeEHHO aTa cBA3b 0CBOOOXOAET MHOMBMAA OT HEMOASMHHbIX
crnocoboB CyLLECTBOBAHUSA M MO3BOMSAET TaK PacrofioXMTbCst MO OTHOLLE-
HUIO K ObITUIO, YTOOLI CyLLLeCTBOBaHME B MUpE HeonpeneneHHoCTU, cTpa-
[aHNS 1 pUCKa HaMNOMHUNOCh CMbICIIOM 1 0BPeno LIEHHOCTb.

lMpebbiBaHe 3a npepenamu pasyMHOro MOCpeaud Heu3BeCTHOCTWU. Mebl
paccMoTpenu, Kak MEHSIeTCA 3HavyeHMe MOHATUS «IK3UCTeHUuA» B uno-
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comun aK3MCTeHumanuama, n obHapyXunm, 4TO BMECTE C IK3NCTEHLMewn
NepeocMbICNSAETCS ele pAa NMOHATUNA, TakMX Kak 3K3UCTEHUManbHbIN PUCK,
©e3onopHas ceoboga n 3abpolueHHOCTb B BbiTe. B knaccuveckon tpaaum-
LUN BCE 3TU MOHATUSA OLEHMBAIIUCb CO 3HAKOM «MWHYC»: YernoBe4veckoe
CyLLECTBOBaHWe, HarnosfIHeHHOe CTpafJaHneM, HenpeackasyeMoCTbIO Y PUCKOM,
HEMOCTOSIHHOE U Npexoasilee, okasblBarock BTOPUYHBIM MO OTHOLLEHWUIO K
€0WHOW, BEYHOW U HEU3MEHHOW cyLHOCTUM. O4HAKO 3K3UCTeHuManusm ne-
peBopaynBaeT 3Ty OLEHKY, U aBTOPbI-9K3NCTEHUNANNUCTLI Ha pasHble nagpl
Npu3biBaloT 0BHAPYXWUTb NO3UTUBHBIM MOPAribHbIA CMbICIT B TaKUX MOHATU-
SX, KaK «HeonpeneneHHoOCTbY, «PUCK» N «HEen3BecTHOCTb». CnocoBHOCTb
YeroBeka K BbIXOAy 3a npefenbl 3BedaHHOro Ha TeppUToOpuio Henpeacka-
3yeMOCTU OLieHMBaeTCa UMK NonoxmTenbHo. CnocobHOCTb onepeTbes Ha
H6esonopHoe 1 obpecTn CBOWM LEHTP Tam, rge Ao 3Toro Gblna HeusBecT-
HOCTb, CTAQHOBMTCH LeHHOW. Korga aK3ucTeHums nony4una LeHHOCTHbIV
NPUOpUTET, YenoBek 0BHapyXmn MoparsbHbI CMbICA B CYLLECTBOBAHUW Ha
rpaHvLe, B MOCTOSHHOM PUCKE, B OTKPLITOCTM ObITUI0. OK3NCTEHUMS cTana Tem
cnocobom CyLecTBOBaHUA, KOTOPbLIA MO3BONWIT MHAUBMAY He GexaTtb oT
HEen3BeCTHOrO, a BblAepXnBaTb ero AaBneHne, onupasicb Ha cebs camoro.
Ponb Bbibopa B dopmupoBaHum nuvHocTU. Mbl npoaHanuanposanu
CBSA3b naeu Bblbopa C ngeemn pucka n obHapyXMNU KOHCTUTYTUBHYIO POrib
BblGOpa B hopMMpoBaHUM YenoBeyeckoro xapakrtepa. Oka3anocb, 4YTo ca-
Ma CMOCOBHOCTb coBepLuaTh BbIOOP M HECTU 3@ HEro OTBETCTBEHHOCTb SiB-
NAeTcA BaXKHbIM acrekToM fMYHOCTM YernoBeka. Mbl Takke nogyepkHymnu,
YTO TOT CMOCOD CyLLEeCTBOBaHUS, KOTOPbIV HAac MHTEPECYET — IK3UCTEHLNA —
hopmUpyeTcs U «ocyLLecTBnsieT cebsi» B NpoLecce CoBepLLEHMS BbliGopa.
Mocnepcteusa Bblbopa (TO, Oka3arncs OH «MPaBUIbHLIM» UM HET) UMEIOT
BTOpPOCTENEHHOE 3HaYeHWe, B TO BPEMS Kak Cam aKT COBepLUeHus BbiGopa
UMeeT pellallmin MoparnbHbI CMbICI. OK3UCTEHUMSA B HAalleM paccMoT-
peHun BbICTYNaeT Kak cnocob CyLecTBOBaHMWSA, MPU KOTOPOM YenoBeK OKa-
3bIBaeTCH rOoTOB M CMocobeH K CoBepLUeHni0 BbIbopa M NPUHATUIO OTBET-
CTBEHHOCTW 3a NOCNEACTBYUS, KOTOPble 3TOT BbIOOP 3a cobon Bneyer.
HeynoBneTBOPEHHOCTb Kak HensbexHas xapakTepucTika YernoBeveckoro
cylwecTBoBaHus. Mbl 0BHapy»Kunu, 4YTo HeyaoBNETBOPEHHOCTb U YLLEPOHOCTb
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SBMNSOTCA HE TONbKO HEN3OEXHBIMU CNYTHUKAMKN YeroBevecKoro bbITus, Ho,
B y4yeHun Acnepca, COCTaBMsAT O4HO C UCKaAHMEM TpaHCUeHAeHunn. JTo
O3HaYaeT, YTO «BeYHasi HeYAOBJIETBOPEHHOCTLY, BMECTO TOr0 YTOObLI ObITb
oTpuLaTENBHOW XapaKTepPUCTUKOM CyLLLEeCTBOBaHUS 4enoBeka, obpeTaet
NOMNOXMTENbHBIA CMbICIT. CMbICIT 3TOT 3aKMioyaeTcsl B TOM, YTO WCKaHUIO
TpaHCUEeHAEeHUUN Mpucywa HeyaoBNETBOPEHHOCTb, KOTOpas yKasbiBaeT B
CTOPOHY MCKOMOro. VIMEHHO 3K3WCTeHUManbHas HeydoBrETBOPEHHOCTb 3a-
CTaBNsieT NPOAOIKaTb MOMCK, a, 3HAYUT, UMEHHO OHAa CTAHOBUTCS yKa3aTte-
nem B CTOPOHY mckomoro. Criegysa 3a STOW HEyOOBNETBOPEHHOCTLIO, 3K3U-
CTEHUMsi MMeeT BO3MOXHOCTb MPUWATU K TOMY, YTO €e Bre4yeT — K TpaHc-
ueHaeHuun. Ecnu nuwnTe 4enoBeYeckoro CyLLecTBOBaHUE MPUCYLLEro emy
n3bsiHa, TO HexBaTka He ByaeT noaTankueaTe UHAMBUAA K AEVCTBUIO, U MOUCK
He ocyllecTButcd. Takum obpa3om, U HeyAOBNETBOPEHHOCTb Kak dyHAa-
MeHTanbHOe CBOWCTBO YeIOBEYECKOrO CyLLEeCTBOBaHMS OOHapyXMBaeT CBOW
MOparibHbIA CMbICHT.

B yyeHumn Acnepca mbl obHapyxvMBaem MoOnbITKy NpUMUpUTL cBoboay ¢
TpaHcUeHAEeHUNeW, HaNTU onopy Ans npebbiBaHUA 4yeroBeka B 0b6nacTu
HEN3BECTHOrO, PaCKpbITb KOHCTUTYTUBHYIO POJSib BbIOOpa 1 yTONUTbL HEYyAo-
BMNETBOPEHHOCTb YEIOBEYECKOrO CyLLecTBOBaHMSA. B kayecTBe oTBeTa Ha
3TK NpobBneMbl Mbl PACCMOTPENM KOHLIEMNLMIO SK3UCTEHLUM, KOTOPYIO Npefa-
raet Acnepc. Mbl onpegenvnu 3K3UCTEHLMIO Kak 0COObIN MOAYC CyLLECTBO-
BaHWS YernoBekKa, KOTOpbI OTNMYaeTCs OT HeMOAMMHHbIX MOAYCcOB BbiTUS.
Mbl Takke BbISIBUNM OCHOBHbIE XapaKTePUCTUKN IK3UCTEHLIUW, TaKne Kak:

— 9K3UCTEHLMS eCTb NOAMMHHOE CyLLEeCTBOBaHME YeroBeKa, KOTopoe
OH [OCTuraeT Yyepes CBoW BbIGOp, AENCTBUE N OTBETCTBEHHOCTD;

— 9K3UCTEHLMS BbICTYNaeT Kak npuMmupeHne AbcontoTa u vyenosede-
ckomn cBobofbl, Byayun ykopeHeHa B TpaHCLEeHAEeHUUN; NpeacTos-
HWe TpaHCUEeHOEHUMN eCTb CYLLHOCTHas YepTa 3K3UCTeHUnM;

— 9K3UCTEHUMS eCTb PUCKOBAHHOE CyLLEeCTBOBaHME YerioBeka, KOTo-
poe noapa3yMeBaeT rOTOBHOCTb OMNepUpoBaTbh Ha TEPPUTOPUMN He-
N3BECTHOro, B HEOMpeaeneHHOCTN 1 Ha CBOW CTpax M pUCK. JK3u-
CTEeHUMsi eCTb JUHAMNYHOe obpeTeHme onopbl Ha 6e30MopHOM, KO-
Topoe TpebyeTcs OCyLLECTBNATL CHOBA U CHOBA;
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— 3K3UCTEHUMUsI eCTb CyLLECTBOBaHME YErOBEKA B OTKPbITOCTU K KOM-
MYHVKaLMK, KOTOpPOe MosiyyaeT CBOE CTaHOBJIEHWE B guarnore c
OpYyrMMuM nogbMun, ¢ camum cobow 1 ¢ TpaHCLeHAEHUMEN;

— HaKOHeLl, 9K3MUCTEHUMS eCTb BeYHasi Hey4OBETBOPEHHOCTb, KOTO-
pas CoCTaBfsieT OOHO C UCKAaHWEM TpaHCLeHOAEHUMHN, U, Takum 06-
pasoM, obpeTaeT NONOXUTENbHbLIA MOPanbHbINA CMbICHI.

I'Ipocne,qMB OVHaMUKY OBUMXEHUA 3K3UCTEeHUMU, Mbl HaxoouM B YyYEeHUU

Acnepca ycnosus BO3MOXHOCTM NOAMMHHOTO BbITUSI, COBOKYMHOCTb KOTOPbIX
npeacTaBnNsAeT SK3UCTEHUMIO 3HAYMMOWM MOMbITKOW PeLLUeHUs MopanbHOW
npobnemsl Boibopa cnocoba cyLLecTBOBaHUS YeNOBEKa.
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AHHoTauua. Juanor MNnatoHa «®egoH» BOLWEN B €BPONENCKYIO KynbTypy
npexage Bcero unocockumm aprymeHTamMmm B nosb3dy 6eccmepTusi oylum, a
TaKke YTBEPXKAEHNEM, YTO UCTUMHHBIA OUITOCOd AOSPKEH HE TONbKO He 6o-
ATbCA CMEpPTU, HO, HaNpPoOTUB, CTPEMUTLCS K HEN. DTU BO33PEHUS HEOOHO-
KpaTHO BOCMPOWU3BOAMITUCH B XPUCTMAHCKOW TEONorMM € MornpaBKkov Ha 6ub-
nemckyto acxatornornio. OgHako B XpUCTMAHCTBE, B TOM YMCrle U B MpaBo-
cnaBuu, Bcerga 6binn 1 ectb 6GOrocnoBbl, OTpULaoLLMe NNaTOHOBCKMN Aya-
nM3M Kak CoBepLUEHHO 4yxaoe CBALEHHOMY MMCaHUI0 MUPOBO33pPEHME.
Mpuuem kputnka «PegoHay» HUKOrga He cBoOAUNAach Nulb K MeTadusnye-
CKOMY BOMPOCY O MOHM3ME Mnn QyanusaMe B NOHMMaHWK YeroBeka, Ho obopa-
uymBanacb ornpeaeneHHon moparnbHou mnocoduen, B KOTOPOWN rMaBHOW Te-
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MOW CTaHOBMIACb TeMa OTHOLLEHMS K cmepTu. B kHurax Betxoro n Hosoro
3aBeTa CMepTb HMKOrAa He BMOWUTCA TeM NpeKkpacHbiM 0CBODOXAEHMEM OT
TenecHoro 6bITUS, K KOTOPOMY AOMKEH CTPEMUTBLCA PMocod, HO TOMbKO
yxacom. ABTOp cTaTbM npegnaraeT paccMOTpeTb 3Ty npobnemaTtuky oT-
HOLLEHMS1 K CMEPTU Ha TPeX YPOBHSX: MeTacmanyeckom, heHOMEeHOoru-
YEeCKOM M CUMHTaKcn4eckoM. C CMHTaKCUYECKON TOUKM 3PEHUsl, CMepTb — 3TO
TO, YTO NPUAAET HaLLElN XMU3HU XapaKTep NOrM4eckon nocrnefoBaTensHOCTY,
npeBpaLllasi CoBOKYMHOCTb «aToMapHbIx ¢haktoB» B Cyabby. Obpasbl cyapb-
Obl HAMOMHAT CMbICIOM Halle CyLleCTBOBaHME BO BPEMEHW, TEM CaMbIM
CTaHOBSICb 3K3UCTEHLUMAnNbHOW heHOMEHOOrMeNn KOHEYHOCTM Hallero cy-
wecTBoBaHus. A BeyHas XM3Hb OT BPEMEHU HE 3aBWUCUT, OHA He MOXeT
ObITb HM «JO», HX «MNOCMey», U, CregoBaTenbHO, OHA MPUCYTCTBYET B KaXAbIN
©ecKkoHeYHO ManbIii MOMEHT HacTosiLwero. Takum obpasoMm, «CUHTaKCUC Cyab-
6bi» onpeaensieT eHOMEHOOMMI0 CMePTH, @ (PEHOMEHONOMMSI CMEPTU onpe-
aenset metadumsnky BeyHocTw.

KnroueBble cnoBa: [1natoH, «PeaoH», XpUCTUaHCTBO, 3CXaTonorusi, CMepThb,
XW3Hb, BEYHOCTb, CTPax CMepTU, MeTacmaunka, heHOMEHONNOrs, CUHTaKCUC.
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Abstract. Plato's “Phaedo” has taken up its position in European culture
primarily thanks to its philosophical arguments for the immortality of the
soul and the statement that for a true philosopher it is not enough to be free
from the fear of death: one should strive for it. Christian theology adjusted
these views so that they correspond to biblical eschatology and repeatedly
reproduced them. However, there have always been and are Christian the-
ologians (including Orthodox ones) who deny Platonic dualism as a world-
view completely alien to the Holy Scripture. It should be noted that the criti-
cism of the “Phaedo” was always wider than the metaphysical question of
monism or dualism in the comprehension of human nature; it gave rise to a
certain moral philosophy focusing on the attitude to death. In the Old and
New Testament, death is never represented as some wonderful liberation
from bodily existence that a philosopher should strive for: it is always horrible.
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The author of the article considers this problem of attitude to death in three
dimensions: metaphysical, phenomenological, and syntactic. Syntactically,
death imparts a character of logical sequence to our life, turning the totality
of “atomic facts” into Fate. The image of fate makes our existence in time
meaningful, and therefore becomes an existential phenomenology of the
finitude of our existence. But the Eternal life does not depend on time, it is
neither “before” nor “after’, and, hence, it is here in every tiniest moment of the
present. Thus, the “syntax of fate” determines the phenomenology of death,
and the phenomenology of death determines the metaphysics of Eternity.

Keywords: Plato, “Phaedo”, Christianity, eschatology, death, life, eternity, fear
of death, metaphysics, phenomenology, syntax.
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Preface

In the Soviet era, religiosity was a form of freethinking — the manifestation

of an independent mind, capable of the internal struggle against the official
ideology. That is why in those years many generally irreligious people, who
were interested in so-called “humanitarian problems”, often felt sympathy for
the Church and members of the clergy. It was, probably, this sympathy that
once led me, a Komsomol member and a third-year student of the Faculty
of Philosophy, to the church of the Theological Academy.

| was on the stairs of the Academy when a relatively young hieromonk ap-
proached me. He asked if | am an enrollee? | was not an “enrollee”, but we
talked up a storm. The hieromonk turned out to be a graduate of my alma ma-
ter, the Leningrad University; a physicist, at that time he had already become
a lecturer at the Leningrad Theological Academy. “Come and visit us on
Wednesday evenings,” the reverend father said. “At that time, our rector con-
ducts exegetical talks and everybody is welcome”.

We, — my course mate, with whom | was then on friendly terms, and me, —
together began to attend these talks of the former rector of the Leningrad
Theological Academy. After the talks, we with our new acquaintance strolled
around the garden near the Academy and talked about paganism and the
Renaissance, Freud and Nietzsche, phenomenology and existentialism. The
hieromonk told us about things we had never heard at our faculty of philos-
ophy. The reverend father began to give us books that he borrowed from the
academic library: first, the pieces of religious journalism of Fr. Alexander V.
Men, then “a kind of ecclesiastical’ philosophy (V.S. Solovyov, N.A. Berdyaev,
etc.), then “ecclesiastical philosophy in the full meaning of the word”
(S.N. Bulgakov, P.A. Florensky), then theology (V.N. Lossky, O.G. Florovsky),
then patristic literature, and finally — the cornerstone, “Fountain of Knowledge”
by St. John of Damascus. It was a whole system of Christian education.
“One can come to Christianity by any of various paths,” our new acquaint-
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ance said, “you can get there from Marxism, from positivism, from existen-
tialism, perhaps, even from some kind of Nietzscheism. But there is no way
back.”

Later our mentor became the most famous biblical scholar, exegete, and
professor at the Saint-Petersburg Theological Academy, the head of the
New Testament Department at St. Andrew’s Biblical Theological Institute in
Moscow, Archimandrite lanuarij (Ivlijev) (1943-2017).

But there was something strange in fr. lanuarij line of reasoning — some-
thing completely incompatible with our “Marxist” ideas about religion. We
have been taught that at least all three Abrahamic religions — Judaism,
Christianity, and Islam — assume a dualistic interpretation of human nature
(of course, this interpretation was “erroneous, idealistic, reactionary”, etc.).
A person consists of a body and a soul. The body is mortal, perishable, but
the soul is eternal, and after physical death departs to another world, where
“it stands before the Lord”. Socrates’ reasoning in Plato’s “Phaedo” represent-
ed the classical philosophical demonstration of the immortality of the soul. If
you ask any Christian, Jew, or Muslim about the posthumous fate of a person,
then 90% will probably answer very similar to Plato’s “Phaedo”: the immortal
soul will leave the body and go to some other world. However, fr. lanuarij
vehemently denied that the texts of both the Old and New Testaments con-
tain any mentions about either the immortality of the soul or even of the soul
itself as a special, independent of the body, part of a person. All these ide-
as, he assured, are the result of later Hellenistic influence. Although in the
Bible we can find many places where the terms soul or spirit are used —
nnY [nshamal, nin [ruakh] in Hebrew (Old Testament), or wuyxn [psychi],
mvedua [pnévma]l in Greek (New Testament) — there is nothing for it but
breathing, which, in turn, symbolizes life. If there is no life, there is no
breath, if there is no breath, there is no soul.

Even more important, according to fr. lanuarij, is, so to say, “psychological”
difference between the biblical attitude towards death and that of Socrates
in Plato’s work. When Echecrates asked how Socrates accepted death,
Phaedo testified: “... the man appeared happy in both manner and words”
(Plato 2002: 95). Sure! According to Socrates, a true philosopher concerns
himself only with dying and death. It is only earthly people, who entertain
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themselves with drink, food, or carnal delights, are afraid of death, while a
philosopher seeks to free himself from bodily needs and contemplate the
Truth and the Good. Now let's compare this way to expect death with that
of Jesus Christ: he “began to be greatly distressed and troubled” (Mark 14:33).
“Jesus offered up prayers and supplications, with loud cries and tears, to
Him who was able to save him from death,” says the apostle Paul (Heb 5:7).
“Can you imagine Socrates weeping, or, even more so, wailing at the
thought of impending death?” fr. lanuarij asked us. Of course, no. For Socra-
tes, death is a person's friend; for the Christian, it is the last enemy
(1 Corinthians 15:24). And in the history of world culture, there is nothing more
different from the Christian attitude towards death than such an attitude in
Plato’s “Phaedo”.

In the Bible death is not the separation of soul and body, but immersion
into nothingness, into Non-Existence, into the dark waters of the sea (in the
Bible, the sea always symbolizes death), in Sheol, there is neither life nor
God. Mentioned in the Old Testament, Sheol is inhabited not by souls, but
by the shadows of people. And, according to fr. lanuarij, this must be taken
literally: Sheol is the place for some remnants of people who, however,
sometimes crawl out into the world of the living to scare or prophesy. But
this is neither heaven nor hell.

“For the living know that they will die, but the dead know nothing, and
they have no more reward, for the memory of them is forgotten. Their love
and their hate and their envy have already perished, and forever they have
no more share in all that is done under the sun. <...> Whatever your hand
finds to do, do it with your might, for there is no work or thought or knowledge
or wisdom in Sheol, to which you are going.” (Ecclesiastes 9:5-6, 10).

“Here is the classic biblical teaching about the afterlife. A living soul is a
life, and Sheol is a grave, a place of residence not for the living, but for the
dead,” said Archimandrite lanuarij in his most recent lectures [9]. The New
Testament changes nothing in this interpretation of death and just counter-
poses bodily Resurrection to it. If death is the waters over which the “Spirit of
God hovered” at the beginning of the world, then the victory over death does
not imply that the God should be plunged into these “waters”, that the Ex-
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istence should be immersed into Non-Existence; it implies “walking upon
water”, “walking on the sea”. The symbol of this, for example, is the passage
of the people of Israel, fleeing from the Pharaoh’s troops, into the midst of
the sea on dry ground: the Red Sea parted before them and then closed over
the Egyptians (Ex. 14-15). This is foreboded by the “walking upon water”
which Jesus showed to his disciples (John 6:16-21, Mark 6:47-51, Mat-
thew 14:22-33), saving them from a storm that threatened to plunge them
into the depths of the sea. Death, Non-Existence, “darkness over the face of
the deep” is not swept away by God, since it is independent of Him: Resur-
rection overcomes it.

Of course, fr. lanuarij instructions haven’t made us religious in the tradi-
tional, confessional meaning of the word. But | am convinced that religiosity
per se does not really change our attitude towards death. And now, more
than forty years later, | will try to give a philosophical interpretation of the
aforementioned exegetical ideas. | will try to carry out this interpretation at
three levels: metaphysical, phenomenological, and syntactic, — referring
mostly to Russian philosophy and literature.

1. Metaphysics

In 1767, Moses Mendelssohn, the famous figure in the history of German
education, published the book “Phaedo: or On the Immortality of the Soul”.
In the second half of the 18! century, this book became a kind of bestseller:
in subsequent years it was reprinted ten times only in Germany and trans-
lated into almost all European languages. At the end of the 18™ — the be-
ginning of the 19" century the book has been published three times in Russia
(in different translations).

As for the genre, this book can be defined as translation/interpretation. It
completely reproduces the plot of Plato’s “Phaedo” (Socrates speaks with
his disciples in his dying hours), but the famous arguments for the immor-
tality of the soul are formulated in the terms of rationalistic (mainly Wolfian)
philosophy of the modern age, and even reconciled with the Protestantism.
That means that in this book there is no idea of metempsychosis, specific
to Hellenism and some branches of Judaism; Mendelssohn also eliminated
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all the hints at the Catholic Purgatory or the Orthodox “aerial toll-houses”.
Mendelssohn himself went down in history as an ideologist and propagan-
dist of the so-called the Haskalah, i.e. the Jewish Enlightenment, during
which the Jews, who had hitherto lived an isolated national life, began to
“leave” their ghettos, get a European education, and participate in Europe-
an cultural life. Mendelssohn remained an adherent of Judaism but be-
lieved that the secularization of European states and the rationalist refor-
mation of Judaism could push aside all barriers between Jews and Chris-
tians, and any time soon the German Jews would turn into “Germans of the
Jewish faith”. The book “Phaedo, or On the Immortality of the Soul” was
meant to demonstrate how modern rationalistic philosophy blurs the lines
between religions, leaving the most crucial elements: the faith in the one
God and immortality of the soul.

In fact, Mendelssohn makes barely noticeable amendments to Socrates’
arguments; however, these amendments radically change the whole pic-
ture of the universe. For example, Mendelssohn replaces the Socratic ar-
gument that everything arises from its opposite and, therefore, a soul pass-
es from this world into the afterlife and vice versa, with the doctrine of con-
tinuous development, where nothing disappears, but only transforms. Men-
delssohn replaces the argument of knowledge as a recollection (avauvnoig)
with the belief in innate ideas: “intellectual intuition” providing an immaterial
and insensitive soul with all the necessary knowledge. The argument that,
unlike the eidos of the body, the eidos of the soul presupposes something
constant and unchanging, is replaced by the doctrine of the indivisibility of
the unextendable soul: all the material things change while falling apart, but
this is impossible for an ideal soul. Finally, the argument that the soul is the
eternal and unchanging eidos of life is replaced by the reasoning that it is
impossible to imagine the limit to the movement of rational beings towards
the perfection: such a limit would contradict the “world order’. Having demon-
strated this, Mendelssohn’s Socrates draws moralistic conclusions (quite in
the spirit of Plato’s Socrates) that the posthumous fate of the soul directly
depends on our earthly virtues and vices [12].
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Thus, the rationalistic philosophy of the 18t — 19 centuries turned out to
be quite consistent with the Christian ideas of “mortal body” and “immortal
soul”. In his article “The ‘Immortality’ of the Soul”, fr. Georgy Florovsky, the
prominent Orthodox theologian, illustrated an astonishing situation with the
specific examples: during the Enlightenment, only the adherents of Ortho-
dox Christianity defended the idea of the mortality of the soul, while the pro-
ponents of the Enlightenment advocated the immortality of the soul. “In fact,
it was rather what one should have expected. The belief in natural Immor-
tality was one of the few basic ‘dogmas’ of the enlightened Deism of that
time. A man of the Enlightenment could easily dismiss the doctrines of Reve-
lation, but could not afford any doubt on the ‘truth’ of Reason” [7, p. 215].

Challenging the philosophical belief in the immortality of the soul, Flo-
rovsky cites an example from St. Justin’s “Dialogue with Trypho”. In search
of truth, St. Justin first came to the philosophers and for some time was
completely satisfied with the views of the Platonists. He greatly admired
Plato’s doctrine of “the incorporeal things”. Then he met a Christian teach-
er, an elderly and respectable man. They discussed a lot of problems in-
cluding the nature of the soul. The Christian contended: We should not call
the soul immortal, for if it were immortal, then it also would have been un-
begotten. This is the Platonic idea. According to Christian doctrine, God
alone is “unbegotten” and indestructible. The world, on the other hand, “has
a beginning”, and souls belong to the world. And that means they are not
immortal, because the world itself has a beginning. The soul per se is not
life: it only “participates” in life. God alone is life; the soul can but have life.
Thus, it can be “immortal” not by nature, i.e. not by itself, but only by “God's
will”, i.e. by His grace.

According to Florovsky, almost all early apologists, that is, those Chris-
tians who had not yet succumbed to Hellenistic philosophy, had similar
views on that problem: among them Irenaeus, Tatian, and Athenagoras of
Athens. In his work “On the Resurrection of the Dead”, the latter argued
that God bestowed independent existence and life not upon a soul per se
or a body per se, but rather upon people consisting of soul and body so
that both parts of a human being achieve a common goal at the end of
earthly life. A human being will disappear if the integrity of this ligament is
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destroyed because in this case the destruction of personality also occurs. It
is a human being (and not the soul per se) who is the entity having intellect
and reason. Therefore, a human being must forever remain composed of
soul and body.

Florovsky believes that all these statements lead up to the different atti-
tude towards death in Christianity, unlike that of Platonism or rationalist
metaphysics: “Death is a catastrophe for man. It is his ‘last (or rather, ulti-
mate) enemy’, éoxarog ex6p6¢ (1 Cor. 15:26)” [7, p. 220]. Further, that means
that “Christians, as Christians, are not committed to any philosophical doc-
trine of immortality. But they are committed to the belief in the General Res-
urrection” [7, p. 239].

But let us return to the Age of Enlightenment and examine the influence
of Mendelssohn’s “Phaedo” on Russian culture. Almost all philosophical
discussions about the soul of that time proceed from the classical idea of its
eternity, which allowed the well-known Russian philosophy scholar,
T.V. Artemyeva, to present “Russian Phaedo” as one of the most important
archetypes of Russian culture [1, p. 73-74]. But, in my opinion, there are
two most intriguing examples of Mendelssohn’s ideas adoption in Russia:
Prince Mikhail Shcherbatov’'s work “A Conversation on the Immortality of
the Soul” (1788) and Alexander Radishchev’s treatise “On Man, His Mor-
tality and Immortality” (1792).

Prince Mikhail Shcherbatov descended from an ancient princely family,
supported the “aristocratic monarchy”, and defended the “noble honor”.
These are the important points, as his discourse on death and immortality
is closely connected with the dignified acceptance of one’s “death hour”.
Before “A Conversation on the immortality of the soul” Shcherbatov had
written a small essay “On the Death Hour”. In this work, he expressed his
bewilderment at the fact that we study rhetoric, poetics, painting, various
crafts, etc. and the only thing we do not study is “how to die fine and with-
out fear” (though it is obvious that we all have to do this) [18, p. 296-308].
And “A Conversation on the Immortality of the Soul” gives us an example of
noble behaviour at the face of death — and death “terrible and disgraceful” —
execution by quartering.
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In this work, Andrei Khrushchev — a real historical figure, a “virtuous and
enlightened” person, sentenced to death for participation in an anti-
government conspiracy during the reign of Empress Anna loannovna —
acts as Socrates. He has a conversation with guard officer Nikita Koko-
vinsky, also a real historical figure and a “noble, reasonable, and compas-
sionate” person. Alas! Russian “Secret Chancery” is unlike Athenian prison:
the visits of friends and relatives are not allowed, and the condemned can
communicate only with “judges, officers of the court, guards, and execu-
tioners”. That is why Khrushchev is talking with his own guard.

The dialogue reproduces Platonic arguments for the immortality of the
soul as interpreted by Mendelssohn with several new, if you will, exegetical
arguments. For example, when Khrushchev says that there have not been
people who did not believe in the immortality of the soul, Kokovinsky re-
sponds that, in fact, the Jews, who gained divine Law from the Lord, were
exactly such a people. Khrushchev objects: “All this is a plethora of words!
First, God always says to the people, ‘I am the LORD your God, who brought
you out of the land of Egypt, out of the house of slavery’ (Ex 20:2). And He
says this to people living after the actual rescue from Egypt. Therefore,
here He speaks of the eternal rescue of the soul from the captivity of idola-
try. Second, in the Bible, there are many places where God calls himself
the God of Abraham, Isaac, and Jacob. But if the souls of Abraham, Isaac,
and Jacob had disappeared with their bodies, would He has called Himself
the God of those who no longer exist?” This objection directly refers to Je-
sus' famous response to the Sadducees who denied the resurrection of the
dead: the God of Abraham, Isaac, and Jacob “is not God of the dead, but of
the living” (Matt 22:32)".

But the main Khrushchev’s argument goes as follows: “All those who re-
ject the immortality of the soul, no less than us strive to preserve their
name even after their death; is not this a proof that, even against their will,
their souls cherish the irresistible confidence in their immortality?” [18, p.

" 1t should be noted that these words of Jesus have been cited as the gospel testament to the
immortality of the soul. Though in the interpretation of the majority of church fathers (Athana-
sius of Alexandria, Augustine of Hippo, John of Damascus, etc.) these words mean that there
is no the past or the future for eternal God: He sees everything in the present.
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296-308]. Thus, the very fact that rebellious Khrushchev is ready to give up
his life for the political ideal proves immortality. It seems to me that if the
problem is presented in such a way, the metaphysical discourse of the
“immortal soul” is superseded with the phenomenology of individual death
experience.

Addressing the immortality of the soul in his famous treatise, Alexander
Radishchev is driven by seemingly more philistine motive: he is in exile, he
is separated from his relatives and friends, he feels the approach of death,
and wants to find some consolation, some reason for believing that death
will not be the end of everything and that one has a hope to meet his loved
ones in the afterlife. But here we should remember that Radishchev is the
author of “Journey from St. Petersburg to Moscow”: he was sentenced to
death for the publication of this book; by Empress Catherine’s Il grace, the
death sentence was replaced by exile. Though Radishchev does not make
any specific political statements in his treatise, he clearly refers to the im-
age of “heroic self-sacrifice” as a way to defeat death.

It is well-known that in the first two books of his treatise Radishchev lists
various pieces of evidence for the mortality of the soul, referring to Sensu-
alism and natural philosophy of that time; he concludes this section with the
statement: this is what “the fiercest tyrant, the furious barbarian, the cold-
blooded hater of man” tells (16, p. 96)2. In the next two books, Radishchev
looks for the evidence for the immortality of the soul. Here he recites Men-
delssohn's arguments, which to his taste are too “metaphysical’, that is,
speculative: the arguments for the mortality of the soul and its general ab-
sence are based on experience, while the arguments for the immortality of
the soul — on speculative reasoning. That gives him an impulse to look for
the “empirical” or “scientific” evidence of the existence and immortality of
the soul. In the list of these “scientific evidence” he puts various examples
of the independence of a person's intelligence from the state of his/her

2 Radishchev alludes to Archbishop Ambrosius of Moscow (Andrey S. Sertis-Kamensky), who
was killed by the crowd during the Moscow plague riot of 1771, as well as Cornelis de Witt, a
Dutch republican, who was killed in the jail in 1672 by a crowd incited by Orangists.
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body as well as the cases of “spiritual” influence on the body. But the most
important demonstration of the independence of soul from the body
Radishchev finds in the human ability to commit suicide — its noble form,
of course: not when a person takes his/her own life because of failures,
illnesses, or spleen, but when somebody willingly faces certain death in the
name of truth and freedom. “Think back to Ambrosius dying under the re-
peated blows of the Moscow crowd, furious and agitated with superstition.
Absolve them, the Lord! — said this righteous man. — They know not what
they are doing! Think back to Cornelis de Witt, singing Horatius’ Hymn
among the rebellious Amsterdam crowd” [16, p.123]. As for bodily suffering
caused by diseases, Radishchev believes, the most credible answer is the
ability to overcome pain with intellectual and creative efforts; he mentions
J.-J. Rousseau, who “wrote many of his immortal works in the midst of an
unceasing illness”, Christian Grave, who “for a long time could neither read
nor write, but overcame such a condition and wrote his elegant notes on
Cicero”, and, finally, Moses Mendelssohn, who “suffering for many years
from an indescribable weakness of the nerves, could even in his old age
rise again to the height of his youth thanks to his patience and intellectual
efforts”. In conclusion, Radishchev writes: “I don’t dare to put my own ex-
ample in this list, but it is true that time and space disappear ... when one
catches a thought, when this thought invades one’s whole soul, fully capti-
vates it, and, so to speak, rejects all the bodily considerations ... The uni-
verse is too small, if you have one foot in the eternity” [16, p. 123].

In my opinion, these arguments about immortality can have a bearing not
only on metaphysics but also on phenomenology.

2.Phenomenology

a) Phenomenology of spirit

As early as in the first half of the 19" century metaphysical “evidence” for
the immortality of the soul was reserved only for the conservative, “scholas-
tic” theology. Speaking about Radishchev’s treatise “On Man, His Mortality,
and Immortality”, Alexander Pushkin notes with contempt: “His contempla-
tions are vulgar, and style is blunt” [15, p. 216]. Of course, Pushkin himself
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did not even try to find any “non-vulgar” arguments for the immortality of the
soul; instead, he unambiguously stated:

Ax! gedaem moli 006phbIl eeHul,
Ymo npednoyen bbi 51 ckopel
Beccmepmuto dywu moel
Beccmepmue ceoux meopeHulis.

The literature and philosophy of that time answered the questions of life
and death rather with the reflections on the meanings and values of indi-
vidual spiritual experience than with the arguments of reason.

Probably, “Bobok”, a story by Fyodor Dostoevsky, is a kind of apotheosis
of the Russian “Anti-Phaedo”. In this story, a tipsy writer strolls around the
cemetery after the funeral of a distant relative and overhears a terrible and
disgusting conversation of the not yet completely decomposed dead. Grad-
ually falling asleep, the dead play cards, gossip, talk nonsense, swear,
fawn over the bosses, lech ... The story mentions a completely decomposed
dead man who, nevertheless, sometimes “wakes up” to say: “Bobok, bobok,
bobok”. Thanks to the overheard conversation, the protagonist finds the
explanation of this phenomenon: it is given by a certain “local Platon” —
Platon Nikolayevich, — “our local home-grown philosopher, naturalist, and
master of arts”, who is also buried somewhere nearby at the cemetery. Pla-
ton Nikolayevich has already almost irrevocably fallen asleep, but once a
week he still mutters: “Get to the point, get to the point!” According to Pla-
ton Nikolaevich, what we consider death before the funeral is not an ulti-
mate death. For about two or three months, a person is alive in the grave —
as if by inertia ... But if the soul is an element of human nature, then it is
just as susceptible to decay as the body: it also emits a kind of “bad spirit”.
The dead complain about the odour of decay, though it is not bodily, but a

3 Oh! my good genius knows,
What | would rather prefer
The Immortality of my works to
The Immortality of my soul.
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kind of spiritual decay. And Dostoevsky constantly plays with the ambiguity
of the concept of “spirit”. A cemetery is a nice place! “But the spirit, the spir-
it. I would not want to be a local spiritual father,” — the protagonist reflects
[4, p. 341-359].

Of course, many considered Dostoevsky’s work to be absolute blasphemy.
In his book “Tragedy of Creative Activity: Dostoevsky and Tolstoy” Andrey
Bely boils over: “Why somebody should print all this nastiness, devoid of
any bit of artistry? The only reason is to scare, to offend, to rip off every-
thing sacred. For Dostoevsky ‘Bobok’ is a kind of execution of the Com-
munion, and the play on the words ‘spirit’ and ‘spiritual’ is a blasphemy
against the Holy Spirit” [2, p. 28]. Of course, Bely is right. “Bobok” is a de-
liberate offense of traditional Christian ideas about the soul. But if we care-
fully examine Dostoevsky’s interpretation of the Christian doctrine of Salva-
tion and Eternal Life, it will turn out that the story slanders not the Holy Spir-
it, but Platonism with its dualistic conception of a human being.

A detailed analysis of the origins and specific features of Dostoevsky’s re-
ligious thought at the later stage of his career can be found in the book
“Philosophy of Man in the Works of Fyodor Dostoevsky” by the famous his-
torian of Russian philosophy Igor |. Evlampiev. Evlampiev traces Dostoev-
sky's religiosity back to the German philosophical tradition, and, above all,
“The Way Towards the Blessed Life” (1806) by Johann Gottlieb Fichte. In this
work, Fichte says that the true “teaching” of Jesus Christ consists not in the
redemption of original sin, but in the identity of a human being and God.
This approach means the reinterpretation of “life” and “death”. Death is a
special condition when a person does not realize his/her unity with God and
tries to distance himself/herself from God; life, on the other hand, is a con-
dition of genuine unity with God. If a person gains such unity, death loses its
power over him/her. According to Evlampiev, these ideas became the final
version of Dostoevsky’s religious world-view. “Dostoevsky does not recognize
any ‘otherworldly’ reality or any ‘otherworldly’ God; for him, God is possible
only as a result of the historical development of humankind, as the final,
transformed, and perfect condition of humankind” [5, p. 387]. Apparently,
we can connect these ideas with the fact that sometimes Dostoevsky com-
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pletely reconciles the “true” religious faith with the “faith in the people”, and
ones in a while even completely replaces the first with the second.

In my opinion, such an interpretation of the sources of Dostoevsky's crea-
tive work is quite justified but needs some adjustment. To clarify, | will make a
small digression.

Fichte's ideas had a huge impact not only on philosophy but also on sub-
sequent Protestant theology, including the so-called “liberal theology” (Al-
brecht Ritschl, Adolf von Harnack, Ernst Troeltsch), which had a lot of fol-
lowers among Russian Orthodox theologians [3]. According to E. Troeltsch,
liberal theology strives to turn “the old Christian idea of the miraculous heal-
ing of terminally stricken with sin humankind into the idea of a saving exal-
tation and liberation of the individual” [22, p. 93]. It is worth noting, that in
the XX century National Socialistic German Christians had in some respects
similar beliefs. Despite all the differences in political conclusions, the hu-
manistic “liberal theologians” and the fascist “German Christians” advocat-
ed for the reduction of religious revelations to social and political ideas, the
rejection of ideas about original sin and its redemption, and the elimination
of the Old Testament as the source of “Jewish faith” into a transcendent God.
As a result, both movements turned out to be an instrument of political
struggle. As long as Christian theology “recognizes” the gospel truths in the
images of the state, people, nation, or progress, Christian ethics remains
the servant of certain political forces.

Of course, all this directly pertains to Dostoevsky. One has only to think
about Ivan Shatov from the novel “Demons”, who believed in the Russian
people as in the “Body of Christ” (i.e., that the people should take the place,
which in traditional theology belongs to the Church), but at the same time
found it difficult to answer, whether he believed in God. However, given the
versatility and ambiguity of the writer's artistic images and narratives, it is
impossible not to notice that there is another trend.

During the 20t century, there was an opposition to liberal theology in
Protestant countries: the so-called “dialectical” or “crisis theology” (Karl
Barth, Rudolf Bultmann, Paul Tillich). This theology not only returned the
idea of the other world to the religious world-view but also argued that no
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matter how perfect is the person during his/her life, in the face of an abso-
lutely transcendent God one always remains “empty-handed”. Here the
problem of death and immortality also merges with the problem of ac-
ceptance/rejection of Christ. According, for example, to P. Tillich, the main-
stream idea of immortality naively extrapolates earthly time to the trans-
cendent sphere of being. One cannot count on entering the Kingdom of
Heaven after one’s death, for there is no time “after” our time. The Kingdom
of Heaven is timeless, eternal, and, therefore, is available to a person at
every moment of his/her existence in the “actual present” [21, p. 194]. But
here we speak not about a person who has achieved some kind of perfec-
tion, but about an actual person: sinful, weak, mortal, insignificant. Other-
wise, the idea of Salvation contradicts the idea of kenosis, i.e. God's delib-
erate acceptance of the most difficult modus vivendi, the adoption of the
“image of a slave”, and obedience to this image “up to His end and death
on the cross”. In other words, crisis theology is not about the futuristic es-
chatology of the future perfect human, but about the actual eschatology,
which is accessible here and now.

In Russia, Victor Nesmelov, Michail Tareev, and some other theologians
adhered to a similar world-view. | cannot say, which of these world-views —
“progressive” or “pessimistic’ one — is closer to the ideas of Dostoevsky.
But, for example, Michail Tareev, a professor of moral theology, interpreted
the writer's work in the second sense. Such images as Alyosha Karamazov
or Fr. Zosimas testify not for the transformation of this world through Gnos-
tic enhancement, but for the ability to live in this world, to accept and love it,
retaining at the same time one’s freedom from the world and ability to be
guided by absolute values [20, p. 40]. The theologian emphasized that there
is no word “hope” in the Gospel: it is deeply pessimistic. The “eternal life” and
the “Kingdom of Heaven” described by Christ are given to an individual in the
present as a deeply personal and intimate experience. To overcome the
contradiction between what is and what should be is an individual problem,
which should be solved by each person and in the depths of one’s own soul;
the reconciliation of what is and what should be is impossible outside the in-
ner world of the individual. We can neither transform this world on the basis of
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some absolutes, nor escape it. A person is doomed to live, as it were, between
two worlds, and be guided by two systems of values.

b) Existential phenomenology
Without going into boring lengthy arguments about the difference between
the “phenomenology of the Spirit” and modern phenomenology (or phenom-
enology of the XX century), | will say the following: the phenomenology of the
Spirit assumes that this Spirit, at least, exists. For more recent phenome-
nology, this no longer matters.

| have often heard the opinion that unbelievers usually exaggerate the
importance of faith in overcoming the fear of death. “This is not such an
effective remedy against fear,” — said Boris M. Engelhardt, a famous Rus-
sian literary critic and translator, — “If faith could really overcome the fear
of death, do you really think there would have been a widespread collapse
of religious consciousness?” [8, p. 447]. According to Lydia Ginzburg, who
quotes these words, the faithful are afraid of death, because they compre-
hend eternal life only as something completely different from the earthly life.
“If you understand the idea of eternal or even infinitely long existence fully,
it will turn out to be unbearable” [8, p. 444]. Such a “different modality” is
inconceivable and does not compensate for anything that we lose in the
earthly life. It is no coincidence that Vasily Rozanov agreed to depart “to the
next world” only with his handkerchief, that is, with all the specifics of his
earthly existence. “| would like to ‘resurrect’, and not ‘for God’ in the theo-
logical sense, but so that to remember and to love all those whom | know
and love now. In the last analysis, ‘the earth’ is everything for me: | know that
because without the recollection of ‘the earth’ and ‘earthly people’ | definitely
do not want to ‘resurrect’. | have no interest in such a ‘resurrection™ [17, p. 51].

However, religion can help to overcome the fear of death; it achieves that
goal not by the promise of an “afterlife”, but by the formation of some transper-
sonal values, in the name of which a person is able to sacrifice his or her
“earthly existence”. In this sense, any secular ideology and even the simple
idea of some kind of social service can truly replace religion. But as soon
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as one says it, he/she will hear the voice of some “skeptical psychology”,
which is much older than both “scientific psychology” and phenomenology.

There is a well-known aphorism by Francois de La Rochefoucauld: “Nei-
ther the sun nor death can be looked at without winking” [10, p.20]. Accord-
ing to La Rochefoucauld, some people demonstrate ataraxity in the face of
death only because they afraid to look “straight into its face”. Heroic service
to lofty ideals often turns out to be only a consequence of an unbearable fear
of death. “Cato and Brutus each selected noble ones. A lackey sometime ago
contented himself by dancing on the scaffold when he was about to be bro-
ken on the wheel. So however diverse the motives they but realize the same
result” [10, p. 78-79].

In Russia, Lev Shestov had almost the same thoughts about Socrates as
described by Plato. “How painful it is to read Plato's account of the last
conversations of Socrates! The days, even the hours of the old man are
numbered, and yet he talks, talks, talks ... at least one may spend one's
last moments honestly, without dissembling or ostentation” [19, p.49]. Soc-
rates talked so much, for otherwise he had to take hard look at his death.

Lydia Ginzburg called this attitude to death “distraction”; but, in her opin-
ion, such an attitude is the fundamental feature of human existence per se.
“There are many levels of human distractions — from gluttony to philoso-
phy ... people are willing to be distracted, because otherwise they had to
experience an unbearable, simply impossible, pure expectation of the end”
[8, p. 287]. But the most important thing is that all people know and under-
stand this. And “the conscious illusions are, perhaps, the most durable, be-
cause they cannot be exposed” [8, p. 287].

Many philosophers have condemned such a willingness to be distracted.
Heidegger, for example, regarded this everyday flight from death as a
mechanism for the transformation of a person into a thing, which he de-
scribed with the help of the indefinite pronoun “Man”. “But that ‘Man’ (gen-
eral and impersonal), which gives us our language and culture, also makes
it possible for us to live, knowing about death and having no faith in immor-
tality. In the process of one’s socialization (that is, learning from ‘Man’) a
social individual adapts to this knowledge as well as to everything that in-
terferes with life (if it is possible)” [8, p. 281].
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It seems to me that such a “phenomenology of distraction” from death is
the most optimistic. We can defeat the “last enemy” simply by “turning
away” and not looking into its face.

3.Syntax

Nobody doubts that death is the inevitable end of our existence. It also hardly
requires discussion that humans are afraid of death. But is it possible to
subject death per se to some kind of axiology? Can we say, that it is some-
thing bad or good? For those, who do not believe in the possibility of some
kind of conscious continuation of existence after death, the question seems
meaningless. The famous Epicurean sophism that it is stupid to be afraid of
death, as we never encounter it, can be considered as indirect proof. If some-
thing is not present in our lives, how can it be bad or good? However, there
are philosophers who deny these seemingly obvious facts. In his book “Mor-
tal Questions” (in the chapter entitled “Death”) Thomas Nagel writes: “| want to
ask whether death is in itself an evil; and how great an evil, and of what
kind, it might be. The question should be of interest even to those who be-
lieve in some form of immortality, for one's attitude towards immortality
must depend in part on one's attitude towards death” [13, p. 1]. Generally
speaking, Nagel's answer is that if death is evil, it is evil only insomuch as it
is irrevocable prevention of the ability to achieve human potentialities.

It seems to me that in his line of reasoning Nagel completely ignores the
factor that people usually call ‘fate”. He ignores it because he does not be-
lieve in its existence. He does not believe in its existence since for him fate
is predestination, and thus contradicts the idea of life as a set of potential
possibilities. But fate is not predestination; it is the idea that there is some
inner connection between events in time, and that the transition from one
event to another is determined by some mysterious rules, which we cannot
change. If it is possible to explain these rules of connection between events
by the laws of physics, chemistry, or biology, we don’t call them “fate” any-
more and begin to speak about “natural necessity”. Even the ancient
Greeks taught that Socrates’ death is not his fate, since all people are mor-
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tal according to the laws of nature. But Socrates’ death in prison — the fact
that he was sentenced to death and drank a cup of poison — is his fate,
since this does not follow from any natural necessity. Are there any other
connections in the world (besides the laws of nature)? There are also con-
nections between meaningful linguistic expressions, which we call the laws
of logic. The ancient Greeks also knew that these laws do not correspond
to the laws of nature and do not follow from them. And yet the laws of logic
are as inevitable and necessary as the laws of nature. Doesn't this mean
that logic is the only way to a better understanding of our fate?

However, from the moment of its emergence logic itself has faced a prob-
lem: are the logical transformations of linguistic expressions consistent with
any processes and relationships in the world of objective things, or are they
just rules determining our operations with the linguistic signs, which cannot
be interpreted ontologically? For about two and a half thousand years this
has been a subject of philosophical discussions which will hardly ever
come to an unambiguous conclusion. What is our life? Is it just a sequence
of ‘atomic” facts (events, situations, actions), which we link in our memory
into a narrative, using some linguistic rules? Or is it an invariable chain of
transformations, which, taken together, constitute some history?

The protagonist of Jean-Paul Sartre's “Nausea”, Antoine Roquentin, who
writes some adventurer’s biography and, at the same time, keeps a diary,
comes to the conclusion that the description of life, and even one day in the
life, will inevitably turn out into a falsification. There are no “true stories”.
Human life consists of separate events and actions that lead nowhere,
have no order, and are not connected in any way with each other, while
any narrative exactly presupposes connection, order, and a certain teleology.
Roquentin faces a dilemma: he should either write the truth (and then all
events will be incomprehensible due to their “isolation” and randomness) or
lie (and then he will write a completely meaningful and intelligible story).

A historian, who seeks to describe the collective fate of different peoples,
faces the same problem. At the end of the XX century, a new idea has
gained popularity in Western philosophy: the idea that the known history of
humankind is not so much a description of the events that had taken place,
as a narrative, a fiction, depending on various literary canons. Any histori-
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cal research is based either on texts or on objects of material culture, which
should be “read” as a text. Therefore, our image of the past depends on the
literary laws and genres more, than on the laws of reality.

Thus, the problem of fate is the problem of narrative cohesion, that is, the
problem of syntax, or rather a logical syntax since the connections here do
not depend on the particular natural language of the specific narrative.
Does this mean that, in fact, there is no fate? To answer this question, we
should define the general meaning of the “reality” of human existence. A
human being exists only inside the linguistic space. Everything we do —
our dreams, memories, plans, beliefs, doubts, etc. — is a part of a certain
narrative. There is no human behavior outside a narrative. Alasdair Mac-
intyre rightly notes that “Narrative is not the work of poets, dramatists and
novelists reflecting upon events which had no narrative order before one
was imposed by the singer or the writer; narrative form is neither disguise
nor decoration ... man is in his actions and practice, as well as in his fic-
tions, essentially a story-telling animal” [11, p. 211, 216]. That means that
fate is the true reality of our existence, even if we admit that the logical
connections organizing the text are only linguistic conventions.

At the beginning of the 20" century, Pavel Florensky noted that many syno-
nyms of the term “fate” are etymologically connected with both the idea of
time and the idea of speech [6, p. 530-534]. For example, in many Slavic
languages the word “rok” has a temporal meaning: “rok” means “year” in
Polish or Ukrainian, any definite period of time in Czech. (The Russian lan-
guage retains the temporal meaning of “rok” in the word “s-rok”). At the
same time, “rok” goes back to the Slavic “reshchi’, that is, it means something
said or uttered. The same can be said about the Latin word “fatum”, which
goes back to the root “fa”, meaning “to speak”; it also means some irreversible
temporal order: one can speak of “fatorum ordo” or “fatorum series”. Thus,
fate is time expressed in speech; it is a temporal sequence of events presented
in the form of a specific narrative.

Florensky begins a fragment devoted to the etymology of the words “rok”
and “fatum”, with the idea that existence in time is essentially dying. “Life
equals dying. And Death is nothing else but a more intense, more effective,
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more attention-drawing Time” (Florensky 1990: 530). What is the connection
between the statement about the identity of time and death and the state-
ment that fate is time expressed in speech? Even though Florensky does
not explain this, the connection is obvious. Any textbook of logic or grammar
defines a statement as a linguistic expression denoting a complete thought.
A statement has meaning and sense only when it is complete. Narrative,
too, is connected or meaningful only in the light of its completion, its final.
And this means that without the concept of death successive events of our
life cannot become a narrative and, therefore, have no connection with each
other. From the point of view of syntax, it is death that gives our life the char-
acter of a logical sequence and turns the totality of “atomic” facts into Fate.

Conclusion

Death is that gives our life the character of a logical sequence and turns the
totality of “atomic” facts into Fate. Eschatology makes it possible to connect
the facts of “collective life” with each other, turning them into History. In
other words, both individual death and the “End of the World” give meaning
to our existence in time, whereas the Eternal life does not depend on time:
it can be neither “before” nor “after”, and, therefore, it is present in every
infinitesimal moment of the present. The syntax of life determines the phe-
nomenology of death, and the phenomenology of death determines the met-
aphysics of Eternity.
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Bawemy BHUMaHuWiO npepnaraeTcs npodormkeHne o063opoB kpyrnbix ctonoB XV MexayHa-
POAHON Hay4HOW koHdepeHuun «TeopeTnyeckas 1 NpuKNagHas aTvka: Tpaguumm 1 nepenek-
TmBbl — 2023». Havano nybnukauum cm.: «Aunckypcbl atukmn». 2023, Ne3(19).

«lornka B Mmopanu v npaBe: OT OpPMbl K KOAY».
O630p kpyrnoro crtona

Kapnos I.B.

B 2023 roy KpyrnblA CTON cTas MecToM OUCKYCCUI CneunanucToB pasHblX,

HO TECHO CBA3aHHbIX APYr C ApyroM obnacten — norvku u dunocodun.
MepBas 4acTb YeTbIPEXHACOBOro 3acedaHusi Obina MOCBsiLLlEeHa 3TUYECKUM
BOMpocam, BTopasi — Jorvke u aprymeHtauumn. B pabote kpyrmoro ctona
npuHANK yvyactne 15 yenosek: uccrnegosatenu M3 yHusepcuteTos lNeTep-
Oypra, MockBbl 1 gpyrnx ropogoB Poccuun, CTyAeHTbl U NpOCTO 3anHTepe-
COBaHHbIE CrnyLuaTenu, cpeau KoTopbIX Obiny He3aBUCKUMbIE UCCIIEAOBATENN.
BOMbLWMHCTBO Yy4aCTHUKOB MPUCYTCTBOBANM OYHO, Manas ux 4acTb BbICTY-
nanu v cnywanu BbICTyNfeHne yaanéHHo B oHnanH-pexxume. [saguatumu-
HyTHble AOKNadbl CONPOBOXAANUChL HEU3MEHHO BGONbLUMM KONMYECTBOM BO-
NpoCoB, BCAKWUIA pa3 0bCyXaeHne puckoBano nogopeatb pernameHT. He pas
BeayLemMy 3acenaHve Kapnosy IM.B. npuxogunockb ¢ coxxaneHnem npepbiBaTb
OucKyccumn ang Toro, 4Tobbl YCTYNUTb CNOBO CrieayoLleMy OOKNaaunKy.
OTtkpbiBan 3acepanve goknag Advnb U.B. Obyvatowminca marmctpatypbl
MIY pacckasan o npobremaTtuyeckoM xapaKTepe OTHOLUEHUA MeXay MOHs-
TMsMu cBobobl U HPABCTBEHHOMO MOCTYMKAa B CBA3N C AETEPMUHUCTCKUM 1
KoMnaTnomnucTckum napagurmamu. OnucbiBas MbICIUTENbHbIE 3KCNEpy-
MeHTbI . PpaHkdypTa, obpalasdck K KrnaccuyeckuMm Tekctam B obnactu
npakTu4eckon gunocodun, JOKNagyMK noctapancy nokasaTb, YTO Hanuive
anbTEPHATUBHbLIX BO3MOXHOCTEW OEWCTBUSI HE ABNSieTCA HeobOXoauMbIM
YCNOBUEM COBEPLUEHNSA HPABCTBEHHOMO MOCTYMKa. ATOT TE3UC AOSMKEH NO-
BNeYb psg PEBOSIOLIMOHHBIX Npeobpa3oBaHMin Ans KoMNaTubunmnama, BKITHO-
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Yas nepeonpegeneHe NoHATUA cBobodbl, cBOOOAHOrO MOCTynka U Hpas-
CTBEHHOCTW.

BTopbiM OOKNagoM B 3TUMECKOW YacTu 3acefaHusi ctano cooblueHune JNapu-
Ha A.C., acnupaHTa CeBepo-KaBkasckoro denepanbHOro yHuBepcurteTa, no-
CBsILLIEHHOE (PMKCMPOBaHHBIM MOpAsibHbIM TOYKaM — «UHTYWUTUBHBLIM, 6a3o-
BbIM MOparnbHbIM YTBEPXOEHUSAM, UCTUHHOCTb KOTOPbLIX HE 3aBUCUT OT 3M-
NUPUYECKUX OaHHbBIX». OTO NOHATME Heobxoaumo Ans Toro, YTobbl BblABM-
HYyTb KOHTPapPryMeHTbl, HamnpaBfeHHble Ha MOAUMULMPOBAHHOW HOH-
HaTypanucTtudeckon Teopum P. Leddepa-NaHpay un T. KyHeo — HoBenwero
OOCTUXEHUA MOopanbHOro HoH-HaTypanuama. Jlapud A.C. ykasan Ha He[o-
CTaTKM OOBOAOB, OCHOBAHHbIX HA MOHATMM (OUKCMPOBAHHOW MOpParibHOM TOY-
KW: OTHOCUTENBHOCTb MOpParibHbIX MOHATUN U (PeHOMEH BHELUHMX OCHOBaHWN,
perynupyoLwmx noBeAeHne MOpanbHOrO areHTa, U npeanoxun cnocobbl Mx
yCTpaHeHus.

Boictynnenne banmypatoBa U.P., kaHg. TEXH. H., AoueHTa YHuBepcuteTta
NTMO u BbinyckHuka kacbegpbl norvkv Cr6ITY oTKpbIBaNo NOrMYECKYHO YacTb
3acegaHusi. PacckasbiBasi o cBoen pabote B pamkax npoekta PH® «®dop-
ManbHas mnocousi aprymeHTaumMm n KOMMrekcHas MeToAosorMa noucka
n otbopa pelueHnii cnopa», Ne 20-18-00158, goknagumk npeacrtasun Ha cyn
ayauTtopum onucaHue npouenypbl anropuTMUYECKOro fornyeckoro BbIBO-
0a, cpeacTBaMm KOTOPOro yAaéTcs He TONbKO NPeACcTaBUTb NPOLEcC apry-
MEHTauUUn N B MalIMHOYNTAEMOM, N B YenoBeKoYMTaemom dopmarte, HO U
HaxoOuTb peLueHus crnopoB. [NoHMMasa NMOWCK pelleHus crnopa Kak 3agadvy
Knaccudukaumm apryMeHToB Ha AonyCTUMble U HegonycTumble, banmypa-
ToB W.P. nokasbiBaeT aBTOMaTMYeckuii cnocob peanusauum Takon Kraccu-
dvKaumm, BbICTPOEHHBIN Bokpyr OWL-peanusaummn abeTpakTHbIX apryMeHTa-
TUBHbIX hperMoB. HeCMOTpSA Ha HENPOCTOM, TEXHWUYHBIN U TEXHUYECKMIA pac-
cKas, pelleHus, NpeanoXeHHble B AOKNaAe, HalnM OTKNWK y cryliaTenen;
BOMPOCHI U KOMMEHTapUK Nokasanu AOCTaTOYHbIA YPOBEHb MaTeMaTU4ECKON
W NOrMYEeCKOoN NoAroToBKN ayauTopun.

CobogHbIi uccnepoBatenbs forvkv n uctopmmn cdounococum XXypaenes A.H.
nepeknioyYnn BHUMaHue nyorivukv ¢ NOrMYecknx TEXHUK apryMeHTaumm n eé
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KOMMbIOTEPHOrO MNPeACTaBEHNSs HA PUTOPUYECKME acnekTbl yboexaeHus.
Mpennoxms BHOBb C MOBbLILWEHHLIM BHMMaHWEM MepevnTatb BaXHeuue
dparmeHTbl « PUTOpPUKN» APUCTOTENS, AOKITAAUYMK HE TONMbKO AenaeT BHOBb
aKTyanbHbIMU PUTOPUYECKME UOEN BEMNUNKOIO rpeka, HO U Npu3biBaeT cryLua-
Tenemn K ux npakTmyeckomy BonnoLeHuto hit et nunc, K, No cyTu, putopude-
CKOMY YMNPaXXHEHNI0 — NOUCKY BUOOB ONPOBEPXEHUS, YKa3aHHbIX B rnase 25
BTOPON KHUMN. OTMeYasa CNoXHOCTW, BO3HMKAOLWME NPU BbIMOMHEHUN 3TOrO
ynpaxHeHus, Xypasnes A.H. npegnaraeT anbTepHaTUBHbIE MO OTHOLLEHUIO
K OBLLENPUHATBLIM TONKOBAHMUS NOHATUS BO3PAXKEHMS.

BypHyto auckyccuio Bbi3Ban AoKMnag MarucTpa Hayk rno forvke U acnupaHTku
HaumoHaneHoro uccneposatensckoro yHusepcuteta BLUO [eHucoson B.T.
PacckasbiBasi 00 apryMeHTaTMBHOW COCTaBMSAIOLLEN NCUXOTEpPaNeBTUYECKNX
NPaKTUK, HanpaBIiEHHbIX HAa YCTPaHEeHWe NoBeeHYECKNX NOCNEACTBUI psiga
KOTHUTUBHbBIX MUCKaXXEHWI, AoKnagvmua npeasioxuna Moaenb aprymeHTaTuB-
HOro guanora mMexay TepaneBTOM U KIMEHTOM, YYUTbIBAKOLLY 0COBEHHO-
CTM Buaa ybexaarLero BO3gencTBusl, peanmayroLerocs STUMmn areHTamu.
Huckyceuns, ¢ yqyactuem npeacraBuTenen ayautopum, MMELMX NOMUMO Mpo-
yero 1 obpasoBaHMe COBCTBEHHO MCMXONOrMYECKOro Npocuns, pasBepHynach
BOKPYI METOOOMOMMYECKMX NMPUHLUMMOB KOTHUTMBHO-NOBEAEHYECKON Tepanuu,
KINaccuyecKkoro onpeaeneHnsa KOrHATUBHOMO UCKaXKEHUS U ero KpUTKKKU, po-
nv aprymeHTaummn B NCUxoTepanesBTUYeckon npaktuke. Hanbonbluimin nHtepec
y nyOnukun Bbi3Banu yTBEPXAEHMA OOKNag4ymLbl O Cnocobax CHATUS KOTHU-
TMBHOIO UCKaXXeHUs «4E€pHOe-bernoey», MocTaBnsieMblX TEOPUEN apryMeHTa-
UK, o rpaHmLax NPUMEHUMOCTUN Takmx cnocoboB M nx aphekTUBHOCTMK.

MocnopuTb ¢ Bo30yxaarowmm adhdeKTOM, NPom3BeAEHHBIM Ha Ny6nmKy co-
obLwieHnem [eHucoroin B.I'. B3sncsa ctapwuii npenogasatens MIY benu-
koB A.A. CO CBOUM J0OKNaAOM O KOHbIOHKTUBHOMW MHTEpNpeTaLmm YyCroBHbIX
BbIiCKa3biBaHUN U umnnukauun P. ®appenna. lNepeas YacTb goknaga, Bbl-
Jep)xaHHasi B MPUBbIYHOM 5151 MOCKOBCKMX FIOMMKOB BbICOKOM TEXHUYECKOM
perncTpe, 3aknio4ana noBecTBOBaHME O CBOMCTBaAxX TPEX3Ha4yHoOW dhappe-
NIOBCKOW MMNSIMKaLMK; ogHaKo, NocrnefoBaBLlas 3a Her BTopas YacTb pac-
CKasblBana O UccnefoBaHusX, camblil TUM KOTOPbIX ABMASETCA ANs oTeve-
CTBEHHOIO JIOMMYECKOro coodLlecTBa 4O CUX MOpP BO MHOrOM HOBbIM, T.€. Ta-

87



«TeopeTnyeckasi U NpUKnagHasn aTvka: Tpaguumm n nepcnektTmebl — 2023»
0630p XV MexayHapoaHon Hay4HoW KoHdepeHLmK,
CaHkT-lNeTepbyprckuii rocyaapCTBEHHbIA YHUBEPCUTET

16-18 Hos6psa 2023 T.

(npodomkeHue)

KM, K KOTOPOMY OTHOCSITCSI KaK NMpaBusio ¢ NtoGONbITCTBOM U HEOBEPUEM.
Moa npegnoxeHHoOe B NMEPBOW 4YacTU akCMOMaTUYECKOe WMCYUCIIeHne Ons
NOTUKN C TPExX3HavyHOM nMmnnukaumen benvkos A.A. npegnaraet NogBecTU
amMnupuyeckoe 00OCHOBaHWe, npeacTaenstollee cobon psg 0606LWEHHBIX
HabnogeHUN 3a TEM, KaKk MMEHHO MOHMMAKT UMMNNKAUMIO JIIOAN, B CUMY
CBOEro Bo3pacTa HaxoAsLMecss Ha paHHUX 3Tanax pas3BUTUS CBOMX KOTHU-
TMBHbIX cnocobHocTen. bnarogaps SToMy OTOXAECTBMEHME B NPEeASOXEH-
HOW NOrMKe OTPULLAHUST KOHBIOHKLMM U OTPULI@HMSA UMMAUKaLMn nony4vaet
ONbITHOE, 3KCNEepUMeEHTanbHoOe NoaTeepxaeHue, 6asy KOTOPOro COCTaBMsAoT
NCUXONOrMyYeckne aKCNepuUMEHTbl C ydacTneMm geten M noapocTkoB. Mbic-
NEHHbIM 3KCNEPUMEHTaM U CYOBbEKTUBHBLIM YTBEPXKAEHUAM 00 MHTYUTUBHOM
N HE UHTYMTUBHOM Tenepb NPOTUBOCTOAT METOAbI, penyTaunst KOTOpbIX He
CTOfMb AypHa, M KOTopble, Kak pacckasan benukoB A.A., ¢ ycnexoM mMoryT
NPUMEHSATLCSA U B 001aCTU NOMMKK.

3acepaHve 3aBepLunn «aomallHWMy goknag npodeccopku JlucaHiok E.H.,
N3IOMVHKa KOTOPOro CBOAMITAack OTHIOAb HE K OAHOMY Ha3BaHuio. B goknage
NMoKasbIBaeTCsl KaK, OTTaNKMBAsACb OT KIAcCMYECKOro apuUCcTOTENeBCKOro ae-
neHns apryMeHTOB Ha [oKasaTenbCTBa, HpaBCTBEHHbIE JOBOAbLI 1 JOBOAbI,
BO30yKaatoLLMe CTpacTu, MOXHO pasnuynMTb JOKasbiBaHME M yroBapMBaHue.
dyHaameHTOoM anga auddepeHumaumm cnegyeT npu3HaTh pasnuyHble Kpu-
TEpUM NpMeMnemMocTu (peneBaHTHOCTKN) ANsl foKas3aTenbCcTBa M Ang AOBO-
OOB K HpaBy: B MEpPBOM Crlyyae TakoOBbIM CUATAETCS] UCTUHHOCTb Mpearioxe-
HWUW, COCTaBISIIOLLNX apryMeHT; BO BTOPOM — KX MparmMatuieckas CoBMeCTU-
MOCTb, @ IMlaBHOE — pa3yMHOCTb U HEMPEAB3ATOCTb areHToB, hOPMYNMpYo-
LLUMX COOTBETCTBYIOLIME foBOoAbl. Ha npumepe nucbMa TaTbsiHbl M3 «EBreHus
OnervHa» n nucbma C.A. MNoeapHuHa k W.B. CtannHy o cyabbe npenopasa-
HMS NTOMMKX JOKaa4mLa BCKPbIBAET NparmMmaTuyeckme NpyHUMNbI paboTbl yro-
BOPOB B CBSA3M C OTPbITbIMW NMapannensMm mexagy nparMaTnyeckon npuem-
NEMOCTbLIO Y HPABCTBEHHBLIMW Ka4eCTBaMM YHACTHUKOB apryMeHTaLMOHHOIO
B3aMMOAENCTBUA.

B sakntountensHom cnose Kaprnos [M.B. npuasan cnywatenen n goknagyuv-
KOB, MCKIOYasi TeX U OPYruX, 3aHSTbIX B paboTe Kpyrnoro ctona fvwb yaa-
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néxHo, nepentn na Ne108 ayamtopum B aygutoputo Ne106 — cmexHoe C
kadbenpor NpuKnagHoM 3TUKN MOMELLEHNe, TAe YXe BOBCK Oypnuna Kynb-
TypHasa nporpaMmma MeponpuUaTUS — OOHOMo U3 KpynHenLwmnx punocodckmnx
cobbiTun MNetepOypra. Kpyrnbii CTON COCTOSNCA B paMKax UccriedoBaHUM
no npoekty PH® «®opmanbHas dunocodusa apryMeHTaLmMm n KomnsiekcHas
MeTogonorus nomcka n otéopa peweHunn cnopa» Ne 20-18-00158, peanu-
3yemoro B Cl6IY.

«MopanbHOe areHTCTBO: UCTOPUSA U COBPEMEHHOCTbY».
O630p kpyrnoro cTtona

Mepos B.1O.

Ha Kpyrrnom ctone «MoparnbHoe areHTCTBO: UCTOPUSA U COBPEMEHHOCTbY
(PH® Ne22-28-00379 «TpaHchopmaumm MopanbHOro areHTCTBa: 3TUKO-
dunocodckni aHanmna») obcyxganucb pesynbTaTtbl UCCREeAoBaHUA, MOCBS-
LLIEHHbIX Pa3nnyYHbIM BONPOCaM MOPAarbHOro areHTCTBa: OT MecTa U ponu
dunocodun 1 nMUHOCTEN BUNOCcotoB B UCTOPUN Pa3BUTUS HPABCTBEHHO-
CTW OO 3TUYECKUX NPobrnem NCKYCCTBEHHbIX MoparnbHbIx areHToB (MMA).
HekoTopble acnekTbl UICTOPUYECKOro aHanusa 6uinv npeacTasneHsbl B 4O-
knage 3ybey, Onbru MNpokodbeBHbI (K.OUMOC.H., CTapLUMA Hay4HbIA COTpYya-
HUK, MHCTUTYT cbunocodum Poccuiickori akagemumn Hayk) «®@uriocoghusi 0o
Aywieuya unu o suHe ¢busiocoghuu», B KOTOPOM npeanaraetcsa cneyndunye-
CKMI B3rMns4 Ha pasBuUTUE eBponenckon unocodmm n ee BO3MOXHOW PoSn
(BVMHbBI N OTBETCTBEHHOCTM) B Tparmiyecknx cobbitusax XX Beka: MaccoBoe YHU-
YTOXEHVe Noden B nepvog Bnactu HaumctoB B Mepmanun. OHa obpaitaet
BHMMaHWe, YTO Hapsady C AeKnapupoBaHWEM MAEN ryMaHu3mMa, NpaKkTUYecKu
BO BCeX (pmnocodckmMx KOHUENUUaX NpUCyTCTBYET He MPOCTO ornpasgaHue
ybuicTB (No pasnuMyHbiM OCHOBaHMAM) pagum bnarmx uenen, Ho U siBHble UIn
CKpbITble TEHAEHUMM BO3MOXHOW AerymaHusauun. [og nocriegHen noHvma-
H0TCA NpakTUKK obecyenoBeyeBaHysa Mogen, nuleHne ux B rmasax nocryna-
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IOLLMX TeX KavyecTB, KOTOpble MO3BOMST cYUTaTb MX N0AbMU. OTO NpensT-
CTBYET OTHOCUTCS K HUM MOpanbHO, TO €CTb NO-4enoBeyeckn. IMEHHO B 3TOM
coctouT, no MHeHuto O.I1. 3ybeL BUHa 1 OTBETCTBEHHOCTL chunocodun.

Tema 0 HpaBCTBEHHOW ponu nnocodmm n NMYHOCTHN douocoda B UCTOpUN
Obina npogorkeHa B goknage JlapuoHosa Wropsi KOpbeBuya (K.oumnoc.H.,
poueHT, CaHkT-lleTepOyprckMin rocyaapcTBeHHbI yHuBepcuteT) «Obpeme-
Hue ¢punocogom camoeo cebsi: Puyapd Popmu o ¢unocogpuu MapmuHa
Xatidezzepa» (PHP Ne22-28-00379 «TpaHcdopMaLmm MOparibHOro areHTCTea:
3TUKO-(PMNOCOMCKMI aHanm3y»). B LeHTpe BHMMaHWS 1ccreaoBaHus OKasbl-
BalTCHA NUYHOCTb U unocodckue B3rNaabl OAHOW U3 caMblX NPOTUBOpPE-
unBbIX couryp B dmnococpmmn XX Beka. B goknage otmevanocs, 4to P. Poptu
nbiTaeTca OOBACHUTb, Kak MOXHO COE€AVMHWUTb HaUWUCTCKME B3rnsagpbl
M. Xangerrepa kak NMYHOCTU C NyMaHUCTUYECKUMU UaesMu B ero ¢ounoco-
dwumn. Hanbonee cywlecTBeHHbIM BbIBOAOM OKa3blBaeTCA HEOOXOAMMOCTb
paccMOTpeHUs PUNOCOdCKNX KOHLEMUNIA B KOHTEKCTE Brorpadumn Mbiciiv-
Tens n 0oco6EeHHOCTEN COLManbHO-UCTOPUYECKOTO Pa3BUTUSI.

O6palueHne k Bonpocam o ponu dunocodmm n 0CoOEHHO 3TUKM Kak Mo-
panbHoW dunocodun Geina 3aTpoHyTa B Aoknage meboson Codbn Bane-
pbeBHbI (K.punoc.H., accucteHT CaHkT-lNeTepbypreknii rocyaapCTBEHHbIN YHU-
BepcuTeT) «lIpobriema 3KkcrnepmHoCmMuU MopanibHO20 azeHma: fpakmuk vs
meopemuk» (PH® Ne22-28-00379 «TpaHcchopmaumm MoparnbsHOro areHTCTBea:
aTMKO-hnnocodCcknii aHanmay). SToT Aoknag Obin npodormkeHmem AUCKYC-
cum, KoTopasi pasBepHyrnacb Ha npepuwectsytowen B 2022 rogy KoHdepeH-
umn. B ueHTpe BHMMaHMA okasanack Npobrema NMYHOCTHBLIX XapakTEPUCTUK
aKcnepta B 00MacTu 3TUKW, HanMuusa npodeccroHanbHbIX 3HAHUA U MO-
panbHow areHTHocTu. C.B. TmeboBa obpaTunacb K M3BECTHOMY B 3TOM KOH-
TEeKCTe «napagokcy mMoparnbHoro coseplueHcTsa» (A.A. [ycenHoB), CyTb KOTO-
pOro COCTOMT B TOM, YTO 4YeM Bornee mMoparnbHO Ny4YlnM CTAaHOBUTCH Yero-
BeK, TeM B Bornbluen cTeneHn oH OyaeT BO3AepKMBaTbCA OT MOparsibHbIX CyX-
OeHuin n oueHok. Ho nogobHasi cuTyaums, Oyayyn cnpoeumpoBaHHOM B cdhepy
3TMYECKON 3KCMepTu3sbl, AenaeT NOCNedHI NpakTUYeCKM HEBO3MOXHOMN.
[na paspeweHns aTon npobnembl B fgoknage 6bina obocHoBaHa uaesa o

90



Ouckypcebl atukn. 2023, 4(20): 83—96

TOM, YTO B OCHOBE 3TUYECKOWN IKCNEepTM3bl JOIMKEH NeXaTb He JINYHbIA MO-
panbHbIf XXU3HEHHBIA OMbIT 3KCMepTa, a TeOPeTU4EeCKn 0OOCHOBaHHbIE, TO
€CTb paumnoHanbHO Bepudurumpyemble CyXXOEHWS U OLEHKN.

Tema HpaBCTBEHHOIO COBepLUeHCTBa Obina npogoswkeHa lMeposon Hu-
Hon BagmmoBHON (MHXeHep-uccnegoBaTenb, CaHkT-INeTepObyprckuii rocy-
[apCTBEHHbIN YHUBEPCUTET; acnupaHT, VIHCTUTYT dunocodpumn Poccunckom
akageMumn Hayk) «LlenocmHocmb MopasibHO20 a2eHmcemea 8 cgeme mex-
Honoeuli buonoau4yecko2o HpascmeeHHo20 yrydweHuss» (PH® Ne22-28-
00379 «TpaHctopmaLmm MOpanbHOro areHTCTBa: 3TUKO-PUNOCOCKUIN aHa-
nn3y). B ee goknage GbINO OTMEYEHO, UYTO AaXe eCnn OTBMeYLCst OT 06CyXK-
[EeHNsA BO3MOXHOCTEW CO34aHUst UNN KOPPEKTUPOBKM MOPAnbHOrO areHTa no-
CpeAcTBOM OUOTEXHOMOMMI, OCTAKOTCA HEPELLEHHbIMW NMPUHLMNUANbHbIE 3TU-
yeckue Bonpockl. Bo-nepBbix, OTCYTCTBYET KaKOW-TO OBLLENPUHATLIN nepe-
YeHb «yHOAMEHTaNbHbIX Ka4YeCTBY», KOTOPbIE AOJHKHbI ObITb «MPUBUTBLI» YCO-
BEPLUEHCTBOBAaHHOMY MoOparibHOMYy areHTy. Bo-BTopbix, mpegnonaraembie
cnocobbl BMeLLaTenbCTBa OKa3blBaKT CyLLECTBEHHOE BNSHUE B Takne «dyH-
AameHTarnbHble KadecTBa» Kak cBoboda n OTBETCTBEHHOCTb, YTO Hapyllaet
LeNTOCTHOCTb MOpasibHbIX areHTOB.

Mpobnemam BO3MOXHOCTU OLLEHOK IMYHOCTEN U NOCTYMNKOB MOAEN B 3TUYE-
CKUX acrnekTax (To eCTb Kak «4obpbIx» unu «3nbix») Obln NOCBALEH AOKMNag
HoporocTavickoro Buktopa N'yctraBoBmya (K.3.H., MarucTp npuKknagHom aTUKK)
«DopMbI U epaHuUbl MOPasibHbIX MOCMYynKo8 8 0bbIOEHHOM CO3HaHUU Kak
meopemuyeckas rpobnema». Ha ocHoBe NpOBEAEHHOrO 3MMUPUYECKOTO
nccregoBaHus Gbina nokasaHo, YTo BOCNPUATAE MOpPalibHbIX XapakTEPUCTMK
MOCTYMKOB 3aBUCUT OT LLENOro psiaa oakTopoB, B YaCTHOCTM, OT BO3PACTHbIX
pasnuunii pecnoHaeHToB. Kpome Toro, Obina BbisiBNieHa acCUMMETpUS oLe-
HOK MOCTYMKOB B KA4YeCTBE «A00OPbIX» N «3MbIX», YTO OCOBEHHO CYLLECTBEHHO
NPOSIBUIOCH NPWU pasnnynMmn NOCTYNKOB B BUAE OEWCTBUIA UK MbICNen (Mo-
CrnefHUM Yallle NpunucbiBanach xapakrepucTuka «3na»). Ocoboe BHUMaHue
B Aoknage Obino yaeneHo 3aBUCMMOCTM OLIEHOK MOCTYMKOB OT MpeawecTsy-
FOLLIEN OLIEHKM NIMYHOCTU (MOCTYMKM «XOPOLUMX» J0AEeN Yalle OLeHMBalTCS
KaK «40o0pble», YeM aHanorMyHble NOCTYMKM KMIIOXMX»).
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B poknapge BacunbeBa AHgpesi Butanbesuua (oby4varowmmnca marmctpa-
Typbl «[MpuknagHas atuka», CaHkT-MNeTepbyprckuin rocyqapCTBEHHbLIN YHU-
BepcuTeT) «KoHUyenuuss «kopriopayusi Kak MopasibHbIU a2eHm» 8 pakypce
amuku 0obpodemeriu» Obina 3aTpoOHyTa CTaBLUasi, C OOHOW CTOPOHbLI, Tpa-
OVLMOHHOM M MOYTM XPEeCTOMaTUHOW, APYroi CTOPOHbI, OCTaloLencs guc-
KyCCMOHHOWM npobremMa MoparbHOW areHTHOCTU TaKoro KOMMEKTUBHOIO U
NCKyCCTBEHHOro obpasoBaHusa Kak koprnopauus. B kayecTBe LeHTpanbHOWM
Obina ccopmynmpoBaHa naes o ToM, YTO Hapsay € TPaaULMOHHO UCTIONb3ye-
MbIMU TEOPETUKO-METOAONOMMYECKUMN KOHLENUUAMU (YTUNUTApU3M U OEeO0H-
TONorMs) B COBPEMEHHON 3TuKe BusHeca LUMPATCH MOMNbITKA NPUMEHEHUS
«3TukM gobpoaeteneny. A.B. Bacunbes obpatun BHUMaHWe Ha 3BPUCTUYE-
CKUI noTeHLman AaHHOW TeHOEeHUMM, OCOBEHHO yunTbiBasi, YTO U Krnaccuye-
CKME N COBPEMEHHbIE BapuaHThbl 3TUKM JobpoaeTenen NoHMMaloT nocneg-
HWE B MX TECHOW CBS3U C NPEACTaBIEHVUSAMU O XOPOLLEN (6narown) >KM3HW.
VIMEHHO B 3TOM KOHTEKCTE BO3HWKAOT HOBbIE paKypcbl Ans obCcyxaeHus
BO3MOXHOCTEN BKMaga Koprnopauun kak GU3Hec CTPYKTYp B OOCTWKEHWUU
3TON Lenu.

Psag noknagoB 6biny NOCBSILLEHbI CTAHOBSALLENCA BCce Gonee akTyanbHOWM
obnacTun aTM4ecknx UccnegoBaHM, CBA3aHHOW C pasBUTUEM LIMPPOBBIX TeX-
HOMOMMIA U NCKYCCTBEHHOro UHTennekra. Npexae Bcero, peyb naeT ob atu-
yecknx npobnemax Bo3MOXHOCTU co3paHus VIMA. OcosHaHue noTeHumanbs-
HbIX 3TUYECKUX PUCKOB NOOYXAaeT K pa3paboTke 3TUKO-HOPMAaTMBHbBIX LOKY-
MEHTOB, NMPU3BaHHbIX perynupoBaTtb 3Ty cdhepy. CpaBHUTENBHOMY aHanmn3y
HEKOTOPbIX UMEIOLLMXCS STUYECKUX KOOEKCOB B cdhepe UCKYCCTBEHHOIO MHTEN-
nekTa (B YacTHOCTH, «[PUHLMMBLI STUKN UCKYCCTBEHHOTO MHTENNekTa Coepay,
«Ethics guidelines for trustworthy Al», «Ethically Aligned Design», «Kogekc
aTukn B chepe N» (AnbsiHe B cdpepe VW) n Xaptua «Ludpposas atuka get-
cTBay») ObIn nocesileH goknag Monosko Bnagucnaea Brnagumuposuya «AHa-
U3 amuyveckux kodekcos 8 cghepe IT» (accucteHT, CaHkT-leTepbyprckuii
rocyaapCTBEHHbIA YHUBEPCUTET BETEPUHAPHOM MeauumHbl). B goknage 6bl-
nn NpoaHanuM3nMpoBaHbl OCHOBHbIE 3TUYECKNE MOHATUS, CHOPMYNUPOBaHHbLIE
B NOAABISIOLLEM YMCIIE 3TUX AOKYMEHTOB (NMPO3paYHOCTb, OTBETCTBEHHOCTb,
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KOHbmaeHumaneHoCcTb, 6naro, goBepue) 1 NokasaHo, YTO HECMOTPS Ha Cy-
LLeCTBYHOLLME B MUCCIEeA0BaTENbCKON NuTepaType nonbITkn chopMynupoBaTthb
cneundunydeckyto aTuky MMA, B HacTosiLLiee BpeMS peyb MOXET UATU TOSbKO
0 MOparibHbIX HOPMaX, CO34aHHbIX NI0AbMY U AN NI0Jen.

MpobnemaTtnka BO3MOXHOCTEN U rpaHnL aTukn MMA 3avacTyto paccmart-
puBaeTcs B pycne TpaauLMOHHBLIX 3TUYECKMX KOHUenuuMi. MNpumepom Takoro
WHTENNEeKTyansHOro onbita OblN Aoknaa, npeacrasneHHbin 3unsbep AHape-
em CepreeBnyemM (K.OUNOC.H., Hay4HbI COTPYAHWK, BanTtuiicknin depepans-
HbIn yHMBepcuTeT uMm. . KaHnTta) un 3unsbep Kcenunern CepreesHon (nabopaHT,
Bantuincknin epepanbHbin yHuBepcuteT um. W. Kanta) «KanmuaHckasi mo-
parnbHas a2eHmMHOCMb U UCKYCCMBEHHbIU UHmMenekmy. B ueHTpe BHUMaHuA
OOKMNagvuKoB OKasblBaeTCs akTMBHO obcyxgaemas runoresa o TOM, YTO
MMA Ha ocHoBe NN moxeT okasaTbecsi aTu4Hee niogen. Onnpasicb Ha 3TUKY
KaHTa 1 6a3oBble xapakTepUCTUKN, KOTOpPblE MOTYT ObITb UCMONB30BaHbI 4151
onncaHus MoparbHOro areHTa (4ONnr, MHTEHUMOHAamNbHbIE MeHTarbHbIE CO-
CTOSIHWS, KAaTErOPUYECKWA UMMNEPATUB, BKITOYAs ero COBPEMEHHbIE UHTEpMpe-
Tauum B Buae KW-npouenyp, 0TBETCTBEHHOCTb U T.4.) aBTOPbI NPUXOLAT K Bbl-
BOAY, YTO B HACTOsILLIEE BPEMS HET OCHOBaHMWI nomnaratk, 4to VIMA («kaHToBCKast
MaLLMHa») B MOpanbHOM OTHOLIEeHUN ByaeT 6onee CTpornm, Yem nioau.

MpakTnuyeckum acnekTam «BCTpavBaHUA» 3TUYECKMX NapameTpoB B TEX-
Honornn ¢ M nocesiweHo nccnenosaxue JleywnHon Brnagpl BayecnaBoBHbI
(nHxxeHep-nccnegosaTenb HaumoHanbHbIN UccnegoBaTensCckui LeHTp «Kyp-
YaTOBCKUM MHCTUTYT») «O6 00HOM rodxode K co3daHur pobomos-napmHepos
Kak MoparsibHbIX a2eHmos8» (paboTa BbINOMHEHA 3@ CHET rocy4apCTBEHHOIO
3apgaHua HAL, «KypyaToBckuin UHCTUTYT»). B aoknage otmeyanoch, 4To npu
co3gaHum konnabopaTuBHbIX poboToB HEOOXOAMMO 06GecneynTb, ¢ OgHON
CTOPOHbI, UX aBTOHOMHOCTb, C APYrON CTOPOHbI, BO3MOXHOCTb UX B3aMMO-
OencTBust ¢ niogbMu. [Ins aToro HEOOX0AMMO B OHTONOMMI0 NPOrPamMmMHOro
obecneyeHnsi BBECTU Takne abCTpaKTHble CYLLHOCTM Kak bnaro, uenenona-
raHue, ygoenetsopenune n np. Ocoboe BHMMaHMe BbINo yaeneHo Tomy, YTo
B HacTosiLlee BpeMs Hambornee NoxoasLwmm A 3Toro sBnseTcs dpunocod-
ckasi LKona OnuKypa, OCHOBHbIE MAEN KOTOPOro XopoLo hopmanunsyembl u
MOTyT ObITb OCHOBaHWEM L1151 pa3paboTku KOTHUTUBHOWM KapTbl pOGOTOB.
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lMpobnemam, BO3HMKaIOLLMM B CBSA3M C NOMbITKAMW BHEOPEHNS MOParibHbIX
HOPM M LIEHHOCTEN LMPOBLIM TEXHOMOMMAM, Obi NocesLeH goknag MNepo-
Ba Bagnma KOpbeBuua (k.cdounoc.H., goueHT CaHkT-IleTepbyprckuii rocyaap-
CTBEHHbIN YHUBEPCUTET) «McKyccmeeHHbIl MopanbHbit AeeHm: napadokc
becripucmpacmHocmuy (PH® Ne22-28-00379 «TpaHcdopmaumm moparnb-
HOro areHTCTBa: 3TUKO-UNOCOCKMIN aHanu3»). MicxogHom naeen Obino To,
YTO 3a4acTylo0 OTHOLUEHME K noTeHuunansHeiM UMA cTpouTcsa Kak Kk Teope-
TMYECKOW MOAENu «uaeanbHOro mMopansHoro Habnwgatens». NocnegHuin
MbICIUTCS KaK BCE3HAOLMA, paLMOHanbHO MbICNALLMA, CBODOAHBIN OT BHELL-
Hero BNUSIHUA U KOTHUTUBHbBIX UCKaXXEHUN MOParnbHbIA areHT, OOHON U3 CyLLU-
HOCTHbIX XapaKTepUCTUK KOTOPOro sisnaeTcs GecnpuctpactHocTeb. B gokna-
e nokasaHa napagoKcanbHOCTb Takoro npeacTaBneHuns, MOCKOMbKY CyLue-
cTByoLLMe TexHonornm VI B GONbLUMHCTBE CIly4aeB OKasbIBaOTCA MoOparib-
HO NPeaB3ATbIMU, TaK Kak OHW He TONbKO CMOCOOHbBI «6e3QyMHO» U «HEKPU-
TMYHO» BOCMPOM3BOAUTL MMEILLNECS 3TUYECKNE NpedybexaeHus, HO 1 no-
poXaaTb HOBbIE.

BosHukwne B xode Kpyrnoro crona AUCKYCCUWM CBUOETENbLCTBYIOT 06 ak-
TyanbHOCTM TEMATMKM NPEACTaBNEHHbIX JOKTAA0B, a TakKe AaloT OCHOBAHMWS
nonaratb, YTO obCyxaaemMble MAEN BOOXHOBAT YYaCTHMKOB Ha JanbHenwwme
nccnegoBaHusa Npobnem MoparnbHOWM areHTHOCTH.

«MopanbHbIN U PENUTMO3HbLIN OUCKYPC: NCTOPUYECKNIN U
TeopeTudyeckmn aHanums». O630p Kpyrnoro crtona
OBunHHukosa E.A., Yymakosa T.B.

prrnbM cton «MopanbHbIn U PeEnNUIMo3HbIN ANCKYPC: UCTOPUYECKUMIN U TEO-

peTUYeCKMIn aHanma», KOTOpbIA NPoJorrkun paboTy kpyrnoro ctona «Mopanke-
HbI U PENUIMO3HbBIN OMbIT: NPOLUoe 1 HacTosLwee» Ha KoHdepeHunn 2022 .,
ObIn opraHnsoBaH npu nogaepxke rpaHta PH® Ne22-28-00862 «NHdocdepa
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OyXOBHbIX y4ebHbIX 3aBedeHuss Poccumckon nmnepum XIX — Haud. XX BB.»),
MO3TOMY OCHOBHOM MacCuB [AOKMaAoB Obi MOCBSLLEH M3YYEHUIO AMCLM-
NAMHAPHOro NPOCTPaHCTBa 3TMYECKOrO B AyXOBHbIX YY4EOHbLIX 3aBEAEHUsIX
Poccuiickon nmnepun. B paboTe kpyrnoro crorna NpuHAMKM yyacTue crieum-
anucTel B obractn dunocodumn, penurmoBedeHnsl, 3TM4eckon MbiCim n pyc-
CKOWN KynbTypbl. Bonbluas YyacTb AoknaaoB Obina obbeanHeHa 0gHOWM TEMOW:
y4ebHble nocobusi No aTuke U HpaBCTBEHHOMY B0Orocnosuio B cucteme ay-
X0BHOro obpasoBaHus Poccunckon nmnepun. Mogepuposanu paboTy Kpyrmo-
ro ctona E.A. OBunHHukoBa n T.B. Yymakosa.

OTtkpbin paboty kpyrnoro ctona poknag E.I. bpyk «Penueus, ¢unoco-
¢us, amuka e pabome B. Kydpsisuesa "BsedeHue & ¢huriocochuro”», B KOTO-
pOM OHa Mokasana, kak B y4ebHuke, npegHasHavyeHHOM ans obyyeHus cemu-
HapuCTOB, peLunnnck NpobnemMa conpspkeHust PUNocounn, PENUIUN N 3TUKK.
MpvknagHasa aTuKa Npu 3TOM paccmaTpuBanacb Kak 4acTb ©OrocrnoBCKOro
auckypca, U TeopeTnyeckas 3TUka Kak yacTb omnocodun.

E.A. OB4mHHMKOBa B foknage «llocmpoeHue cucmembl HpagCmeeHHO20
b6ozocnosus e coduHeHusix M.A. OnecHuykozo», pacckasana o Tpyaax Onec-
HULIKOro 1 MPOAEMOHCTpMpPOBarna To, Kak B HMX peLlaeTcs BONpoc O Hpas-
CTBEHHOW XM3HM o6LecTsa 1 NnpobrnemMbl OTHOLLIEHUS MOpanu 1 npaea.

Doknag A.B. CanaxoBa «5ikoe ApceHbes Kak nepesodyuK HPasCcmeeHHo-
dudakmuyeckux riocobud (neps. non. XIX 8.)» Obin nocesweH aHanusy
yuebHuka «borocnosunsi HpaBcTBEHHAs, NN XpUCTUAHCKNE HACTaBMNEHs, B
KOTOPbIX SICHO M TBEpPOO A0Ka3aHbl OOIMKHOCTU XPUCTMAHUHA, B OOLLECTBEH-
HOM WNN FPaXKgaHCKOM, B JOMALLUHEM WU LEPKOBHOM COCTOSIHUM Haxoasi-
werocsa» (M. 1804 r.), nepeBefeHHOro ¢ naTbiHM 1 ogobpeHHoro Ce. CrHogoM.

B pooknage M.C. CreukeBuya «HpascmeeHHoe b6ozocriosue @.®. HaHosay,
peyb Wna o0 hOPMMPOBaHNM PENUMMO3HO-MOCOdCKNX B3rNsiAOB Mpodec-
copa yMO3puUTenbHOW U npakTuyeckon dunocodumn XapbkoBCKOro yHUBEpP-
cuteTa YaHoBa, chopMMpoBaBLUMXCS MOA BnusiHuem cmnococdpum duxte u
WennwuHra, a Tarke BbiNyckHMKa byaanewtckoro yHusepcuteta A.W. Oyapo-
Bu4ya. Ero koHuenuusi HpaBCTBEHHOrO 0bpa3oBaHWs, NpeacTaBnaeT UCTopu-
KO-GoMNOCOCKMI MHTEPEC, U OEMOHCTPUPYET TEHAEHLMIO POCCUNCKON KOH-
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cepBaTtMBHOM Mbicnn XIX B., ANst KOTOPOW ObINIO XapaKTepHO B3aUMHOE Mpo-
HWKHOBEHME PENUIMO3HOIO N CBETCKOro AUCKYypCa.

B noknape crtyaeHTa 6akanaepuata CI16IyY HO.W. YxaTioka «YuebHuk Xpu-
cmuaHa baymelcmepa "HpasoydumernbHasi ¢busiocogpusi, codepxxauiasi
ecmecmeeHHoe npaso, MUKy, NoUMuUKy, 9KOHOMUK U Opyaue sewu, 0ss
3HaHUS HYXHble U rionie3Hble” 8 Poccuuy, ObINo paccka3aHo O AByX nepe-
BoAax y4yebHuka camoro nonynsapHoOro B pOCCUNCKUX CBETCKUX U OYXOBHbIX
y4ebHbix 3aBegeHusx ¢ XVIII no XIX BB. aBTopa — BonbguaHua Xp. baymen-
ctepa (baBmelictepa). B goknage aBTop KOCHyInCsi Bonpoca nepesoga Ha
pycckui a3blk dunocodckon TepmuHonorum Netpom flogmem.

B noknape T.B. YymakoBown «M.J1. SHbiwes u npernodasaHue HpagcmeeH-
Ho20 6ozocriosusi 8 Oyx08HbIX y4ebHbix 3asedeHusix Poccutickol umnepuuy
Ha npyMepe cUcTeMbl NpenogaBaHus HPaBCTBEHHOTO OOrocroBus U 3TUKK
N.O. AHbllweBbiM Obina npoaHanuanpoBaHa MOAepHM3auus U TpaHcdop-
Mauusi cuctembl 6OrocrioBckoro obpa3oBaHnsa B Poccuinckon umnepun KoHua
XIX B., nocrneacteus KOTOpPoW BbInNn peBOSOLIMOHHBIMU: B KypCbl HPABCTBEH-
HOro 6orocrnoBusi B AyXOBHbIX Y4e€OHbIX 3aBeAEHUSIX OblN BKIOYEHbI He
TONBKO 3MeMEHTbl PUNOCOCKON STUKN, HO U TEOPETUYECKOW U OMbITHOM
ncmxonoruu.

3aBepwunn paboty kpyrnoro ctona goknag M.M. LLaxHoBu4, koTopas Bbl-
cTynuna ¢ JoknagoM «AHmuyHasi penueausi, smuka u ¢puriocogusi Ha cmpa-
Huuax XypHana "XpucmuaHckoe dymeHue" 8 koHue XIX — Havyane XX e8.»,
B KOTOPOM ObINIO NMOKa3aHo, YTO MOCHe MPUHATUSA HOBOMO akageMU4ecKoro
ycTaBa (1869 r.) pegakumoHHas NONUTMKA XypHana «XpUCTUAHCKOE YTEeHMeY,
nsgasaslerocsa ¢ 1821 r. CaHkT-leTepbyprckov OyXOBHOW akagemmei, noa-
Beprrach CyLeCTBEHHbIM U3MEHEHMWSAM, U YBENUYUNOCH YnCo Nybnukauui
no npobrnemamM COBpPEMEHHOW Haykn 1 omnnocoun.
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